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Abstract: This study examines Khaled M. Abou El Fadl’s negotiated hermeneutics in
relation to the interpretive character of Arabic religious texts. Previous studies have
focused primarily on Islamic law, religious authority, and the interpretation of the
Qur’an and Hadith, while the relationship between negotiated hermeneutics and the
linguistic and interpretive characteristics of Arabic religious texts has received relatively
limited attention. This study employs a literature-based method using a conceptual
approach and a descriptive-analytical framework, focusing primarily on an analysis of
Speaking in God’s Name: Islamic Law, Authority and Women and other relevant scholarly
literature. The findings indicate that negotiated hermeneutics can be reconstructed as a
conceptual framework for explaining the openness of meaning in Arabic religious texts.
This openness is associated with linguistic complexity, the historicity of texts, and the
reader’s involvement in the construction of meaning. The study makes a theoretical
contribution by connecting this interpretive openness with dialogical, contextual, and
ethical principles while preserving textual authority against tendencies toward
authoritarianism and interpretive relativism.
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Introduction

Religious Arabic texts occupy a central position in the Islamic intellectual tra-
dition as they serve as the primary medium through which religious teachings,
values, and religious authority are transmitted 1. However, such texts cannot be
understood independently of the social and historical realities in which they
emerged. The language employed in religious texts is shaped by cultural
circumstances, social conditions, and historical contexts; consequently, their
meanings cannot be detached from these underlying dimensions?. Nevertheless,

1 Muhammad Fahmi Hidayatullah and F Taufiq, “Teks Dan Diskursus Otoritas Menurut Khaled
M. Abou El Fadl,” Risalah: Jurnal Pendidikan Dan Studi Islam 7, no. 1 (2021): 133-46,
doi:10.31943 /jurnal_risalah.v7i1.170; S Riyadi and R Rozaanah, “Membingkai Konsep
Keagamaan Dalam Buku Teks Bahasa Arab: Analisis Wacana Kritis Terhadap Strategi
Komunikatif Di Perguruan Tinggi Keagamaan Islam,” Komunikologi: Jurnal Pengembangan Ilmu
Komunikasi Dan Sosial 9, no. 2 (2025): 70-84, d0i:10.30829/ komunikologi.v9i2.26929.

2 Bahruddin, “Epistemologi Teks Dan Konteks Dalam Memahami Al-Qur’an,” Al-Mutsla 1, no. 1
(2021): 49-63, doi:10.46870/jstain.v1i1.3; Carl A. Raschke, “Hermeneutics as Historical Process:
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the interpretation of religious Arabic texts is still frequently dominated by
literalist approaches that regard textual meaning as fixed, complete, and no
longer open to alternative interpretations3. Such approaches tend to overlook
linguistic features, historical backgrounds, and social dynamics associated with
the production and reception of the text. As a result, religious interpretation may
develop into exclusive truth claims characterized by authoritarian tendencies
and limited openness to interpretive dialogue.

From a linguistic perspective, religious Arabic texts are marked by conside-
rable richness and complexity. Meaning is constructed not only through literal
expressions but also through figurative language (majiz), metaphors, symbols,
and various rhetorical devices that allow for multiple layers of interpretation*.
Furthermore, the relationship among text, author, and reader is invariably
influenced by particular social and historical contexts. In this regard, meaning
cannot be viewed as singular, static, or universally fixed; rather, it develops
through the interpretive engagement of readers with the text. Therefore,
approaches that rely exclusively on literal readings risk oversimplifying the
linguistic complexity of religious discourse and neglecting the ethical dimensions
embedded within it. These characteristics point to the need for an interpretive
framework that accommodates linguistic plurality while recognizing the
interaction among text, reader, and socio-historical context, a concern that is
central to Khaled M. Abou El Fadl's negotiative hermeneutics.

The prevalence of textual and finalistic approaches to religious texts has
ultimately contributed to the emergence of interpretive authoritarianism?. Within
such a framework, a particular interpretation is often positioned as the absolute

Discourse, Text, and the Revolution of Symbols,” Journal of the American Academy of Religion XLV,
no. 1 (1977): 74-74, doi:10.1093 /jaarel/XLV.1.74; Martin H. Prozesky, “Context and Variety in
Religious Language,” Scottish Journal of Theology 29, no. 3 (June 2, 1976): 201-13,
doi:10.1017 /50036930600029112.

3 Abdullah Saeed and A Akbar, “Contextualist Approaches and the Interpretation of the Qur’an,”
Religions 12, no. 7 (2021): 527, d0i:10.3390/rel12070527.

4 Lailatul A Afifi and E Komarudin, “Metafora Al-Qur’an: Majaz Mursal Dalam Surat Asy-
Syu’ara’,” Jurnal Iman Dan Spiritualitas 1, no. 4 (2021): 497-502, doi:10.15575/jis.v1i4.13815; N
Syarifah, “Pendekatan Majaz Dalam Penafsiran Al-Qur’an,” Al-Irsyad: Jurnal Studi Islam 1, no. 2
(2022): 79-86, doi:10.54150/alirsyad.v1i2.89; Peter ]. Adams, “A Seven-Step Method for
Analyzing Metaphors Embedded in Social Texts,” Qualitative Research in Psychology, February 3,
2026, 1-30, doi:10.1080/14780887.2026.2621316; Javad Taheri, “ Analogical Dialectics in Religious
Language: Beyond Literal/ Metaphorical Reductionism,” Religions 15, no. 11 (November 3, 2024):
1343, doi:10.3390/1el15111343; Jacob Hesse, “Metaphors, Religious Language and Linguistic
Expressibility,” International Journal for Philosophy of Religion 93, no. 3 (June 8, 2023): 239-58,
doi:10.1007 /s11153-023-09865-2.

5 M I Juliansyahzen, “Khaled M. Abou El Fadl's Authoritative Hermeneutics: Against
Authoritarianism in Islamic Law,” Indonesian Journal of Interdisciplinary Islamic Studies 2, no. 2
(2019): 1-26, doi:10.20885/ijiis.vol2.iss2.artl; B T Unsi, “Pendekatan Hermeneutika Khaled M.
Abou El Fadl Untuk Membedakan Antara Ajaran Otoritas Dan Otoritarianisme,” Murdobbi: Jurnal
llmu  Pendidikan 2, no. 2 (2019): 168-84, doi:10.52431/murobbi.v2i2.146; Alvan Fathony,
“Hermeneutika Negosiatif Khaled Abou El Fadl: Menangkal Otoritarianisme Tafsir Agama
Dalam Hukum Islam,” AT-TURAS: Jurnal Studi Keislaman 6, no. 1 (August 19, 2019): 116-41,
doi:10.33650/ at-turas.v6il.558.
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representation of the text’s intended meaning, while alternative interpretations
are considered less legitimate or even invalid. Consequently, readers are no
longer regarded as active participants in the process of meaning-making but
merely as recipients of meanings assumed to be final and unquestionable. Yet the
Islamic intellectual tradition has long demonstrated the existence of diverse
interpretations arising from differences in methodology, scholarly background,
and socio-historical context among interpreters. This diversity indicates that the
understanding of religious texts is inherently dynamic and open to continuous
reinterpretation. Accordingly, there is a need for an interpretive approach that
not only attends to textual structures but also considers the ethical relationship
among the text, the interpreter, and the broader social context.

In this context, the thought of Khaled M. Abou El Fadl becomes particularly
relevant. Through the concept of negotiative hermeneutics, he proposes a model of
textual interpretation that views understanding as a dialogical process involving
the text, the reader, and social reality®. This approach rejects authoritarian
readings by refusing to position the interpreter as the sole owner of textual
meaning. Instead, interpretation is constructed through a process of negotiation
that takes into account rationality, moral considerations, and the ethical
responsibility of the interpreter. From this perspective, religious texts are not
understood as closed and absolute repositories of meaning but as interpretive
spaces that remain open while preserving their normative significance.

Over the last five years, studies on Khaled M. Abou El Fadl’s hermeneutics
have developed in several directions. First, a number of scholars have focused on
the interpretation of hadith. M. Fahmi Azhar and Masruhan’ examined nego-
tiative hermeneutics as an alternative framework for understanding Prophetic
traditions, while Muhamad Abduh® investigated authoritative approaches to
hadith interpretation through Khaled’s hermeneutical perspective. Second, other
studies have explored the application of his ideas to Qur’anic interpretation and
Islamic law. For instance, Aina Marfuzah et al.? examined the concept of
leadership in Surah al-Nisa’ verse 59 through Khaled’s hermeneutical approach,

6 Ahmad Nuruddin, “Pendekatan Hermeneutika Negosiatif-Otoritatif Speaking in God’s Name:
Islamic Law, Authority, and Women Pemikiran Khaled M. Abou El Fadl,” Discovery: Jurnal Ilmu
Pengetahuan 9, no. 1 (2024): 40-49, doi:10.33752/ discovery.v9il1.6022; Fajlur Falah, “The Konsep
Fikih Otoritatif Dalam Pendekatan Hermeneutika Khaled Abou El Fadl,” Syntax Literate: Jurnal
Ilmiah Indonesia 7, no. 5 (2022).

7 M Fahmi Azhar and Masruhan, “Hermeneutika Negosiasi Perspektif Khaled Abou El Fadl:
Solusi Dalam Menginterpretasi Hadis-Hadis Nabi,” At-Tharig: Jurnal Studi Islam Dan Budaya 3,
no. 1 (2023).

8 Muhamad Abduh, “Khaled M. Abou El Fadl: Menuju Pembacaan Otoritatif Atas Hadis Nabi
Melalui Hermeneutika Negosiatif,” Tahdis: Jurnal Kajian Ilmu Al-Hadis 12, no. 2 (2022),
do0i:10.24252 / tahdis.v12i2.21105.

9 Aina Marfuzah, Ahmad Yazid, and Aimi Marlinda, “Kepemimpinan Dalam Al-Quran Kajian
Terhadap Surah An-Nisa Ayat 59: Analisis Hermeneutika Khaled Abou El Fadl,” Didaktik : Jurnal
Ilmiah PGSD STKIP Subang 11, no. 4 (2026).
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whereas Nursyahidatul Urwati et al.’0 connected his thought to issues of women
and justice in Islam. In the field of Islamic law, Nur Danisia Octaviani et al.ll
analyzed the reinterpretation of the punishment of amputation from Khaled’s
hermeneutical perspective, while Faby Torigirrama’? explored the relationship
among authority, hermeneutics, and aesthetics in Khaled Abou El Fadl’s legal
methodology.

In addition, several studies have adopted a descriptive-conceptual orienta-
tion by examining Khaled M. Abou El Fadl’s hermeneutical thought more
broadly. Muhammad Fahmi Hidayatullah and Taufiq!® discussed the relati-
onship between text and authority in Khaled’s thought. M. Taufiq dan M. I[Tham
examined the transformation of Khaled’s intellectual project from authoritarian
jurisprudence to authoritative jurisprudence, while Muhamad Afif Ulin Nuhaa'®
presented Khaled’s authoritative hermeneutics as a response to contemporary
challenges in Islamic law. Likewise, Nurun Nisaa Baihaqi '°analyzed Khaled’s
hermeneutics within the framework of moderate and puritan Islamic typologies.
Collectively, these studies indicate that scholarly attention has largely focused on
issues of interpretive authority, Islamic law, democracy, hadith studies, and
critiques of religious authoritarianism. Building upon these previous studies, the
present study extends the discussion by examining the conceptual relevance of
Khaled M. Abou El Fadl's negotiative hermeneutics to the interpretive
characteristics of religious Arabic texts.

To address this research gap, this study employed a qualitative library
research design using a conceptual approach and a descriptive-analytical
framework. The study examines Khaled M. Abou El Fadl’s concept of negotiative
hermeneutics and its relevance to the interpretive characteristics of religious
Arabic texts. The primary source of this study is Khaled M. Abou El Fadl’s
Speaking in God's Name: Islamic Law, Authority and Women, supported by
other relevant writings by Abou El Fadl as well as books, journal articles, and

10 Nursyahidatul Urwati et al., “Perempuan Dalam Islam: Perspektif Keadilan Dan Hermeutika
Khaled M. Abou El-Fadl,” Al-Ilmiya: Jurnal Pendidikan Islam Vol. 1 No. 4 Januari Tahun 1, no. 4
(January 2025): 1150-59.

' Nur Danisia Octaviani, T Kurahman, and M I Assyauqi, “Reinterpretasi Teks Hukum Potong
Tangan Perspektif Hermeneutika Khaled M. Abou El Fadl,” Al-Qalam: Jurnal Ilmiah Keagamaan
Dan Kemasyarakatan 16, no. 4 (2022): 1536-49, d0i:10.35931/aq.v16i4.1155.

12 Faby Torigirrama, “Authority, Hermeneutics, and Beauty: Telaah Gagasan Khaled Abou El
Fadl Tentang Metodologi Hukum Islam,” Usrah: Jurnal Hukum Keluarga Islam 6, no. 2 (2025): 102-
16, doi:10.46773 /usrah.v6i1.1665.

13 Hidayatullah and Taufiq, “Teks Dan Diskursus Otoritas Menurut Khaled M. Abou El Fadl.”

14 M Taufiq and M Ilham, “Pemikiran Hermeneutika Khaled M. Abou El Fadl: Dari Fikih Otoriter
Ke Fikih Otoritatif,” Tagnin: Jurnal Syariah Dan Hukum 3, mno. 1 (2021),
doi:10.30821/ taqnin.v3i01.9514.

15 Muhamad Afif Ulin Nuhaa, “Khaled Abou El Fadl’s Perspective of Authoritative Hermeneutics
as a Solution to Contemporary Islamic Law Issues,” Pro Justicia: Jurnal Hukum Dan Sosial 1, no. 2
(2021): 167-82, d0i:10.55380/ projus.v1i2.155.

16 Nurun Nisaa Baihaqi, “Hermeneutika Khaled Abou El Fadl: Analisis Dan Kritik Tipologi Islam
Moderat Dan Islam Puritan,” Tajdid: Islamic Studies 28, no. 2 (2021).
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other scholarly publications on contemporary Islamic hermeneutics, interpretive
authority, and religious text studies.

The data were analyzed using content analysis and interpretative analysis.
Content analysis was employed to identify the principal concepts of negotiative
hermeneutics, textual authority, and interpretive ethics in Abou El Fadl’s
thought, while interpretative analysis was used to examine how these concepts
relate to the linguistic complexity, historical situatedness, and interpretive open-
ness of religious Arabic texts. Through this analytical framework, the study
explores the relevance and implications of negotiative hermeneutics as a dialogi-
cal, contextual, and ethically grounded approach to the interpretation of religious
Arabic texts.

Despite these developments, most studies on Khaled M. Abou El Fadl’s
thought continue to focus on the application of negotiative hermeneutics to
specific issues, such as hadith interpretation, Qur’anic exegesis, Islamic law,
democracy, and critiques of religious authoritarianism. These studies generally
employ negotiative hermeneutics as an analytical tool for addressing particular
religious concerns or discuss it primarily within the domains of authority and
Islamic legal thought. Comparatively little attention has been devoted to exami-
ning how the principles of negotiative hermeneutics relate to the interpretive
characteristics of religious Arabic texts themselves, particularly in terms of
linguistic complexity, historical situatedness, and openness of meaning. This gap
is significant because the notion of negotiation among text, reader, and context
proposed by Khaled resonates strongly with the interpretive nature of religious
Arabic discourse. Unlike previous studies that examine negotiative hermeneutics
primarily within the domains of Islamic law, religious authority, and scriptural
interpretation, this article reconceptualizes Khaled M. Abou El Fadl’s negotiative
hermeneutics as a conceptual framework for understanding the linguistic com-
plexity, historical situatedness, and interpretive openness of religious Arabic
texts. Therefore, this study aims to describe the concept of Khaled M. Abou El
Fadl’'s negotiative hermeneutics, explain the interpretive characteristics of reli-
gious Arabic texts, and analyze the relevance and implications of negotiative
hermeneutics for developing a dialogical, contextual, and ethically grounded
approach to the study of religious Arabic texts.

Negotiative Hermeneutics in the Thought of Khaled M. Abou El Fadl

Based on a content analysis of Speaking in God’s Name, this study identified
several key concepts that constitute Khaled M. Abou El Fadl’s negotiative
hermeneutics, including the dialogical relationship between text and reader,
critiques of interpretive authoritarianism, and the central role of ethics in the
interpretive process. These concepts form the foundation of Abou El Fadl’s
interpretive model, which conceptualizes the understanding of religious texts as
an open, contextual, and non-monopolistic process of meaning-making.

Khaled M. Abou El Fadl’s concept of negotiative hermeneutics originates
from his critique of closed and authoritarian approaches to religious interpreta-
tion. In Speaking in God’s Name, he argues that the primary problem in understan-
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ding religious texts does not necessarily lie within the texts themselves but rather
in the manner in which interpreters employ texts to legitimize exclusive truth
claims!”. Under such circumstances, interpretation ceases to function as an act of
ijtihad that remains open to dialogue and the possibility of disagreement; instead,
it is transformed into an absolute authority that excludes alternative perspectives.
According to Abou El Fad], this tendency not only narrows the intellectual space
of Islamic scholarship but also risks eroding the moral and humanistic dimen-
sions that should characterize the interpretation of religious texts. Consequently,
he proposes negotiative hermeneutics as an interpretive approach that views
meaning as emerging from a dynamic interaction among text, reader, and the
surrounding social context!8.

Within the framework of negotiative hermeneutics, meaning is not regarded
as entirely fixed or final. Abou El Fadl maintains that although texts possess a
certain degree of authority, such authority does not operate mechanically
without the active involvement of readers. Interpretation therefore entails an
ongoing relationship among author, text, and reader within a dialogical space.
The author conveys intentions and ideas through language; the text carries
particular structures of meaning and interpretive possibilities; and the reader
approaches the text with specific experiences, intellectual horizons, and social
circumstances that influence understanding. Within this relationship, no single
element can legitimately monopolize meaning. Interpretation is therefore
understood not merely as the search for a text’s literal meaning but as a
continuous process of negotiating meaning between text and reader. This
perspective shares important similarities with Gadamer's concept of the fusion of
horizons, which understands interpretation as a dialogical encounter between the
historical horizon of the text and that of the interpreter. Both reject the notion of
fixed textual meaning and recognize understanding as a dynamic process shaped
by interaction between text and reader. Similarly, Ricoeur's concept of
distanciation emphasizes that texts acquire a degree of autonomy from their
authors and remain open to multiple interpretations. However, unlike Gadamer
and Ricoeur, whose discussions primarily address the philosophical conditions
of interpretation, Abou El Fadl places ethical responsibility at the center of the
interpretive process by insisting that interpretive openness must be accompanied
by honesty, reasonableness, comprehensiveness, diligence, and self-restraint.
This perspective is reflected in Abou El Fadl’s discussion of the development of
Islamic legal tradition, which evolved through sustained processes of dialogue,
commentary, criticism, and scholarly debate across generations®.

This perspective demonstrates that negotiative hermeneutics is grounded in
an awareness of the limitations of human beings in comprehending the divine
will in any absolute sense. In Speaking in God’s Name, Abou El Fadl rejects the

17 M. Khaled Abou El Fadl, Speaking in God’s Name: Islamic Law, Authority and Women (Oxford,
England: Oneworld Publications, 2001).

18 Tbid.

19 Tbid.
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assumption that interpreters can speak on behalf of God with complete certainty
and without the possibility of error?). Once an interpretation is positioned as the
definitive representation of a text's meaning, interpretation moves toward
authoritarianism. For this reason, he draws a clear distinction between the
concepts of the authoritative and the authoritarian. The authoritative refers to
scholarly authority grounded in sound argumentation, openness, and intellec-
tual integrity, whereas the authoritarian refers to the imposition of a single
interpretation as the only legitimate truth. This distinction is crucial because
Abou El Fadl’s critique is not directed against authority itself but against the
monopolization of meaning that suppresses dialogue and dismisses the possi-
bility of alternative interpretations?!.

To ensure that interpretation remains authoritative rather than authoritarian,
Abou El Fadl emphasizes the importance of a set of ethical principles that should
guide every interpreter. In Speaking in God’s Name, he identifies five principal
ethical requirements: honesty, diligence, comprehensiveness, reasonableness,
and self-restraint. These principles function as ethical foundations for interpre-
tation because they encourage interpreters to engage texts carefully, consider
multiple possibilities of meaning proportionately, and avoid presenting their
interpretations as the sole representation of God’s will. Consequently, inter-
pretive authority is established through open and accountable argumentation
rather than through domination over textual meaning. Conversely, when these
principles are neglected, interpretation risks becoming authoritarian by closing
off dialogue and disregarding alternative readings.

These five principles illustrate the central position of interpretive ethics
within Abou El Fadl’s negotiative hermeneutics. He argues that understanding
religious texts requires more than linguistic competence or mastery of textual
structures; it also demands moral responsibility in the interpretive process.
Interpreters cannot employ religious texts arbitrarily to justify ideological
interests or invoke divine authority to strengthen their own positions. Interpre-
tation must therefore be conducted with honesty, openness, and an awareness of
the limitations inherent in human understanding. From this perspective, ethical
interpretation does not present itself as the final voice of God but rather as a
responsible human effort to understand the message of the text. Negotiative
hermeneutics is thus not intended to liberate meaning without limits; instead, it
seeks to maintain a balance between textual authority and the active participation
of readers in the process of understanding. Abou El Fadl further argues that
injustice committed in the name of religion often arises not from the text itself but
from flawed human interpretations of that text?2.

Abou El Fadl’s critique of interpretive absolutism further demonstrates that
religious texts should not be approached through rigid and finalistic frameworks.
In his view, literalist readings frequently neglect the historical context, social

20 Ibid.
21 Ibid.
2 Ibid.
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conditions, and moral purposes underlying the emergence of a text. As a result,
texts are reduced to instruments of legitimization serving particular interests
while their ethical and humanistic dimensions are overlooked. Under such
circumstances, religion loses its dialogical character because interpretation is
elevated to the status of an unquestionable truth. Negotiative hermeneutics
functions as a critique of this interpretive pattern by positioning interpretation as
a process that remains open to dialogue, rational argumentation, and moral
evaluation. This is evident in Abou El Fadl’s account of classical Islamic legal
tradition, which developed through dynamic processes of intellectual negotia-
tion and social mediation rather than through the dominance of a single
interpretive authority?3.

Based on the foregoing discussion, negotiative hermeneutics in the thought
of Khaled M. Abou El Fadl may be understood as an effort to construct a more
dialogical and anti-authoritarian model of religious interpretation. Meaning is
not conceived as something that can be possessed or monopolized by any
individual interpreter; rather, it emerges through the interaction among text,
reader, and social context. Consequently, understanding religious Arabic texts
requires more than a purely literal reading. It also demands ethical awareness,
intellectual openness, and moral responsibility so that interpretation remains
within the realm of humanistic inquiry rather than becoming an instrument for
legitimizing power.

Interpretive Characteristics of Religious Arabic Texts

Religious Arabic texts possess a complex linguistic character, making their
meanings difficult to reduce to singular or purely literal interpretations. The
richness of Arabic linguistic structures —including majaz (figurative expression),
symbolism, mushtarak lafzi (polysemy), and various rhetorical devices—renders
religious texts open to multiple interpretive possibilities. Within the Arabic
linguistic tradition, a single lexical item may convey different meanings depen-
ding on its context of usage. Consequently, meaning is determined not only by
grammatical structures but also by cultural context, communicative circum-
stances, and the interpretive engagement of readers. The diversity of inter-
pretations found in religious Arabic texts, therefore, does not arise solely from
differences among interpreters but is also rooted in the intrinsic characteristics of
the Arabic language itself, which naturally accommodates multiple layers of
meaning.

In addition to their linguistic complexity, the historicity of religious Arabic
texts constitutes another essential dimension of interpretation. Texts emerge
within particular social and cultural contexts, and their meanings are closely
connected to the realities that shape their production. The language employed in
religious texts is neither neutral nor detached from the societies in which it
originates; rather, it is intertwined with prevailing communicative traditions,
social conditions, and contemporary concerns. This historical embeddedness is

2 Ibid.
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reflected, for example, in the Islamic interpretive tradition through the concept
of asbab al-nuziil, which emphasizes that many Qur'anic verses were revealed in
response to specific historical events and social circumstances. Likewise, the
development of classical Arabic scholarly discourse demonstrates that lexical
meanings, rhetorical conventions, and patterns of language use evolved over
time in response to changing cultural, intellectual, and legal contexts. These
examples illustrate that linguistic meaning cannot be fully separated from the
historical conditions in which texts were produced and received. Consequently,
understanding religious Arabic texts requires careful attention to the relationship
between language and its socio-historical context. When historical and social
dimensions are neglected, interpretation tends to move toward rigid and
ahistorical readings, causing texts to lose their ethical significance and moral
purpose.

The multi-interpretive character of religious Arabic texts can be observed in
a number of key terms that are frequently understood in a singular manner
despite possessing broader semantic possibilities. The term bid ‘ah, for example,
does not invariably carry a negative connotation, as classical Islamic scholarship
occasionally employed the term to refer to new practices considered beneficial
under particular circumstances?*. Similarly, the term jihad is not limited to the
notion of physical warfare; linguistically, it also encompasses meanings such as
striving, exertion, and persistent effort across various dimensions of life.
Likewise, the concept of giwamah in Qur'an 4:34 should not necessarily be inter-
preted as male domination over women but may also be understood as a form of
social and moral responsibility depending on the contextual framework of the
verse. The term awliya’ likewise carries multiple possible meanings, including
leader, protector, ally, or close associate, depending on the linguistic and social
context in which it appears. These examples illustrate that religious Arabic texts
contain a broad interpretive space that cannot easily be reduced to a single and
definitive meaning.

The linguistic and historical complexity of religious Arabic texts highlights
the relevance of negotiative hermeneutics in the interpretive process. From the
perspective of Khaled M. Abou El Fadl, texts should not be understood as
repositories of closed and completed meanings; rather, they constitute dialogical
spaces in which interaction occurs among text, reader, and social context.
Accordingly, understanding a text requires more than a literal reading. It
demands linguistic, historical, and ethical awareness throughout the interpretive
process. Within this framework, interpretive diversity should not necessarily be

2 Syahri Ramadhan Siregar, Nasrulloh Nasrulloh, and Ahmad Mukhlis Siregar, “Persepsi
Mahasiswa Indonesia Di King Saud University Riyadh Terhadap Makna Bid’ah Dan
Implikasinya Pada Praktik Keagamaan,” Jurnal Agama, Sosial Dan Budaya 2, no. 2 (2026): 1294~
1310, https://ojs.indopublishing.or.id/index.php/sujud/article/view/917/813; Muhammad
Lukman Arifianto Arifianto, Yusuf Hanafi, and Faris Khoirul Anam, “Revisiting The
Terminology of Bid’ah Hasanah As A Counter Discourse Against Bid’ah Dalalah In The Public
Sphere,”  Jurnal =~ Masyarakat Dan  Budaya 23, no. 2 (November 26, 2021),
doi:10.14203 /jmb.v23i2.1098.
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viewed as a threat to textual authority but rather as a natural consequence of
linguistic complexity and the ongoing transformation of social realities.

Relevance and Implications of Negotiative Hermeneutics for the Study
of Religious Arabic Texts

Through interpretative analysis, this study further examines the relevance
and implications of negotiative hermeneutics for understanding the interpretive
characteristics of religious Arabic texts. The analysis was conducted by
connecting Khaled M. Abou El Fadl’s concept of negotiative hermeneutics with
the complex, contextual, and open-ended linguistic nature of religious Arabic
discourse.

Negotiative hermeneutics offers important implications for the way religious
Arabic texts are understood. This approach maintains that textual meaning
should not be regarded as entirely fixed, final, or singular; rather, it emerges
through the interaction among text, context, and the dynamic process of
understanding. In the study of religious Arabic texts, this perspective encourages
readings that move beyond literal meanings and take into account linguistic,
historical, social, and moral dimensions underlying the text. Religious texts are
therefore understood as interpretive spaces that remain open to dialogue without
losing their authority as sources of religious values and guidance.

A further implication concerns the position of the reader within the
interpretive process. From the perspective of negotiative hermeneutics, readers
are not passive recipients of meaning but active participants in the process of
understanding. Their experiences, intellectual backgrounds, linguistic know-
ledge, and social contexts inevitably shape the ways in which they encounter
religious Arabic texts. This interpretive involvement becomes particularly
significant because the linguistic structures of Arabic texts, including lexical
plurality, figurative expressions, rhetorical devices, and context-dependent
meanings, provide multiple possibilities for engagement between the reader and
the text. In this respect, Gadamer’s concept of the “fusion of horizons” offers a
useful philosophical perspective for understanding how meaning emerges
through the encounter between the horizon of the reader and the horizon
disclosed by the text. The reader does not simply impose a pre-existing meaning
on the text; rather, understanding develops through a dialogical engagement in
which the reader’s horizon is confronted, expanded, and potentially transformed
through engagement with the text. Applied to religious Arabic texts, this process
suggests that interpretive diversity may arise from the interaction between the
linguistic possibilities of the text and the historically situated horizon of the
reader. Nevertheless, such involvement does not imply unrestricted freedom in
determining meaning. Interpretation must remain a responsible intellectual
endeavor grounded in respect for textual integrity, rational argumentation, and
an awareness of the limitations of human beings in comprehending divine
intention with absolute certainty. In this sense, negotiative hermeneutics
maintains a balance between textual authority and the interpretive role of the
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reader, allowing the openness of interpretation to operate within dialogical,
rational, and ethical boundaries.

From a methodological standpoint, negotiative hermeneutics encourages the
study of religious Arabic texts to move beyond formal linguistic analysis by
integrating historical, social, and ethical dimensions into the interpretive process.
This approach provides a foundation for more contextual readings of religious
Arabic discourse while also helping to explain why diverse interpretations may
emerge from the same text. Within this framework, differences in interpretation
are not necessarily regarded as deviations but rather as consequences of linguistic
complexity, varying interpretive contexts, and the evolving dynamics of social
reality.

Based on the foregoing discussion, Khaled M. Abou El Fadl’s negotiative
hermeneutics demonstrates considerable relevance to the study of religious
Arabic texts because it offers a dialogical, contextual, and ethical model of
interpretation. This approach enables texts to be understood more comprehen-
sively by considering the relationship among text, reader, and social context
without falling into either authoritarian readings or unrestricted interpretive
relativism. Consequently, negotiative hermeneutics may be regarded as a
relevant conceptual framework for understanding the interpretive characteristics
of religious Arabic texts in contemporary contexts.

Reconstructing the Interpretive Significance of Negotiative
Hermeneutics

The findings of this study demonstrate that Khaled M. Abou El Fadl’s
negotiative hermeneutics is not only relevant as a critique of authoritarian
tendencies in Islamic legal interpretation but also makes a significant contribu-
tion to the study of religious Arabic texts from a linguistic-hermeneutical
perspective. Previous studies on Abou El Fadl’s thought have primarily focused
on issues of religious authority, Islamic law, democracy, and critiques of
puritanism, as reflected in the works of Muhammad Abduh?5, Taufiq and Ilham
26, and Nuhaa?”. These studies generally situate Abou El Fadl’s hermeneutics
within the framework of legal epistemology and interpretive authority. The
present study, however, demonstrates that negotiative hermeneutics also bears a
close relationship to the linguistic characteristics of religious Arabic texts, which
inherently allow for a plurality of meanings. Consequently, the problem of inter-
pretive authoritarianism criticized by Abou El Fadl cannot be separated from the
linguistic complexity of religious texts themselves.

The findings further indicate that the relevance of negotiative hermeneutics
lies in its capacity to explain the openness of meaning within religious Arabic

% Abduh, “Khaled M. Abou El Fadl: Menuju Pembacaan Otoritatif Atas Hadis Nabi Melalui
Hermeneutika Negosiatif.”

2 Taufiq and Ilham, “Pemikiran Hermeneutika Khaled M. Abou El Fadl: Dari Fikih Otoriter Ke
Fikih Otoritatif.”

27 Nuhaa, “Khaled Abou El Fadl’s Perspective of Authoritative Hermeneutics as a Solution to
Contemporary Islamic Law Issues.”
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texts. The semantic richness of the Arabic language, including lexical plurality,
figurative expression, rhetorical variation, and context-dependent usage, means
that textual meanings do not always present themselves as singular and final.
This observation is consistent with Wittgenstein’s philosophical view of meaning
as use, according to which the meaning of a linguistic expression is closely related
to the ways in which it is employed within particular contexts and language
practices. From this perspective, the meaning of a religious Arabic expression
cannot be determined solely by its lexical or literal form but must also be
considered in relation to its linguistic context, communicative function, and
social use. This perspective helps explain why the same linguistic expression may
generate different interpretive possibilities when encountered in different
historical and social circumstances. Accordingly, interpretation cannot be
understood merely as an attempt to identify a text’s literal meaning; rather, it
constitutes a process of understanding involving the interaction among linguistic
form, textual context, reader, and social reality. In this respect, negotiative
hermeneutics extends the linguistic insight that meaning is contextually situated
into an ethical-hermeneutical framework in which interpretive plurality is
acknowledged while remaining subject to textual integrity, rational
argumentation, and ethical responsibility. These findings therefore reinforce
Abou El Fadl's critique of the monopolization of meaning by demonstrating that
the plurality of religious Arabic texts is not simply a consequence of competing
interpreters but is also related to the contextual and functional nature of linguistic
meaning itself.

This study also reveals that negotiative hermeneutics occupies a relatively
balanced position between two opposing interpretive extremes. On the one hand,
it critiques approaches that regard texts as sources of a single, final meaning that
leaves no room for dialogue with changing contexts. On the other hand,
negotiative hermeneutics equally rejects forms of relativism that liberate
meaning without limits. Abou El Fadl continues to regard the text as a source of
moral authority while emphasizing that human understanding of the text
remains inherently limited and open to re-evaluation. Within this framework,
interpretation must proceed through a dialogical and responsible process guided
by ethical principles that prevent interpretation from becoming either authori-
tarian or excessively subjective. These findings suggest that Abou El Fadl’s
principal contribution lies in his effort to establish a balance among textual
authority, reader participation, and moral responsibility in the interpretive
process.

The relevance of negotiative hermeneutics becomes even more apparent
within contemporary Muslim societies characterized by rapid technological
development, globalization, and increasingly diverse spaces for the production
of religious knowledge. In the digital era, interpretive authority is no longer
confined exclusively to religious or academic institutions but is dispersed across
various media platforms that facilitate the rapid circulation of interpretations.
Such conditions often give rise to exclusive truth claims that lack adequate
argumentative foundations. In this context, negotiative hermeneutics offers a
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relevant framework for fostering a more open, dialogical, and ethical culture of
interpretation without undermining the normative authority of religious texts.
Accordingly, Abou El Fadl’s approach may be viewed as a valuable alternative
for addressing the challenges of religious interpretation in increasingly pluralis-
tic and dynamic societies.

Taken together, these findings demonstrate that Khaled M. Abou El Fadl’s
negotiative hermeneutics makes an important contribution to the study of
religious Arabic texts. Its significance does not lie in the development of a new
linguistic methodology but rather in the provision of a conceptual framework
through which texts may be understood in a more dialogical, contextual, and
ethical manner. Within this framework, linguistic complexity, historical context,
and reader participation are regarded as interconnected elements in the
formation of meaning. Consequently, negotiative hermeneutics offers a relevant
perspective for understanding religious Arabic texts more comprehensively
without falling into either rigid literalism or forms of interpretive relativism that
lack epistemological and ethical grounding.

Conclusion

The findings of this study indicate that Khaled M. Abou El Fadl’s negotiative
hermeneutics is founded upon a process of negotiation among text, reader, and
social context in the production of meaning. This approach critiques authori-
tarian tendencies in interpretation while positioning interpretive ethics as a
fundamental principle in understanding religious texts. The study also demon-
strates that religious Arabic texts possess distinctive interpretive characterristics
marked by linguistic complexity, embeddedness in historical contexts, and
openness to multiple possibilities of meaning. Consequently, negotiative herme-
neutics exhibits strong relevance to the study of religious Arabic texts and
contributes to the development of a more dialogical, contextual, and ethical
model of interpretation in which text, reader, and social context engage in a con-
tinuous process of negotiation. Theoretically, this study highlights the relation-
ship between Khaled M. Abou El Fadl’s hermeneutical thought and the inter-
pretive characteristics of religious Arabic texts, thereby extending discussions of
his scholarship beyond issues of authority and Islamic law into the broader
domains of language studies and the interpretation of religious discourse.
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