— O URNAL O m— Copyright: © 2024. The authors.

ISLAMIC PHILOSOPHY
AND CONTEMPORARY THOUGHT

Journal of Islamic Philosophy and Contemporary Thought is
licensed under a Creative Commons Attribution- NonCommercial
4.0 International License

E-ISSN: 2088-0262

KRISTEN MUHAMMADIYAH AND THE DYNAMICS OF INTERFAITH
HARMONY: A Hermeneutic Study of Pluralism in Indonesia

Nurul Faizah
UIN Sunan Ampel Surabaya, Indonesia
E-mail: annisad6r;@gmail.com

Isa Anshori
UIN Sunan Ampel Surabaya, Indonesia
E-mail: i.anshori@uinsa.ac.id

Harun Al-Rasyid
UIN Sumatera Utara Medan, Indonesia
E-mail: harunalrasyid@uinsu.ac.id

Abstract: Religious harmony in Indonesia has become an important issue amid
ongoing social dynamics. Based on Jorge Gracia’s hermeneutic approach, this
study examines the phenomenon of Kristen Muhammadiyah (Krismuha)—
harmonious interactions between Christian and Muhammadiyah communities
in Muhammadiyah educational environments in non-Muslim-majority areas.
The method used is descriptive-qualitative with text analysis techniques applied
to the work Kristen Muhammadiyah by Abdul Mu'ti and Fajar Riza Ul Haq. The
study results indicate that interactions between Muhammadiyah and the
Christian community in the field of education occur without theological
coercion but are based on sociological relationships that uphold openness,
comfort, and respect for each other’s identities. These findings affirm that the
inclusive pluralism model promoted by Muhammadiyah is capable of building
interfaith trust through education. Gracia’s hermeneutic approach demonstrates
a balance between the interpretation of normative Islamic texts and the
pluralistic social context faced by Muhammadiyah. The Krismuha phenomenon
contributes to interfaith diplomacy at the grassroots level, strengthening social
cohesion and enriching Indonesia’s living laboratory of pluralism. This study
recommends the development of similar models to expand the scope of
interfaith harmony in Indonesia.
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Introduction

Inter-religious harmony and harmony is the unity of society that
includes various differences such as race, ethnicity, culture, and
religion. Indonesia is known for its cultural diversity and is recognized
abroad.’ This diversity characterizes the country and distinguishes it
from other countries. As a state of law, Indonesia requires its citizens
to adhere to recognized religions, such as Islam, Christianity,
Catholicism, Buddhism, Hinduism, and Confucianism, as stipulated in
Article 29 paragraph 1 and paragraph 2 of the 1945 Constitution.” The
government plays a role in providing an order of life for religious
groups. Religion is a belief system in God that humans believe in
through self-knowledge obtained through religious education. The role
of religion is very important in human life because it can create a
prosperous, peaceful, stable and safe society if it functions properly.?

Social change along with the times includes advances in
technology and human thinking. Some factors that cause social change
include new discoveries, the influence of foreign cultures, and social
conflict. In the midst of these changes, it is important for humans to
stick to their respective beliefs or religions.* Although Indonesia is
known for its tolerance and harmony, interfaith conflicts still occur
frequently. Solutions are needed to prevent conflict escalation. Muslim
scholars emphasize the importance of reviewing interfaith harmony
and finding solutions.” The impact of globalization, which erases

! Muhammad Amri, Afifuddin Afifuddin, and Saidna Zulfiqar Bin-Tahir, “Religious
Pluralism of the Indonesian Traditional Islamic Education Institutions,” The Journal
of Social Sciences Research 4, no. 12 (2018): 446—50.

*Mewana et al., “Harmonisme antar Umat Beragama dalam Memperkokoh Persatuan
dan Kesatuan Bangsa,” jJurnal Bhineka Tunggal lka 9, mno. 1 (2022): 48,
https://doi.org/10.36706/jbti.vgi1r136.

* Muhammad Maskur Musa, “Peran Agama dalam Perubahan Sosial Masyarakat,”
Jurnal Nuansa 14, no. 2 (2021): 201, http://dx.doi.org/10.29300/nuansa.vigi2.3611.

¢ Siti Aesah, “Harmonisasi Keberagaman dan Kebangsaan bagi Generasi Milenial,”
Prosiding Seminar Nasional: Lembaga Kajian Keagamaan, Universitas Pamulang,
Desember 14, 2019, 46.

> Gustav Brown, “Civic Islam: Muhammadiyah, NU and the Organisational Logic of
Consensus-Making in Indonesia,” Asian Studies Review 43, no. 3 (July 3, 2019): 397—
414, https://doi.org/10.1080/10357823.2019.1626802.
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boundaries between countries, communities and religions, means that
religious groups must understand their own religion and respond
positively to differences.’

The Muhammadiyah Islamic movement was founded by Ahmad
Dahlan with a da‘wah approach of amr ma‘rif nahy munkar and tajdid
based on the Quran and Hadith. Ahmad Dahlan spread Islam through
his business, such as trading, which he used to establish friendship,
discuss, and give public recitations. He had a broad insight and
openness in dialogue.” Muhammadiyah belongs to a reformist Salafi
group that is moderate and open to positive things from outside Islam,
such as the Dutch education system. The movement emphasizes socio-
cultural activities, especially in the fields of education and health, and
complies with applicable laws.® In its da‘wah, Muhammadiyah does
not force non-Muslims to embrace Islam.

The book Kristen Muhammadiyah discusses the unity between
Christians and Muhammadiyah in Muhammadiyah schools in areas
outside Java, especially in non-Muslim majority areas such as Ende
(NTT), Putussibau (West Kalimantan), and Serui (Papua).
Muhammadiyah education in these areas stands in the midst of non-
Muslim communities and is known as the Krismuha phenomenon.’

The Krismuha refers to the interaction between Christians and
Muhammadiyah without coercion, but rather with openness and
comfort through Muhammadiyah’s missionary work in education.
Muhammadiyah as a modernist Islamic organization has long paid
great attention to the field of education. Its network of schools is
spread widely across the country and is known to have good academic
standards and professional governance. Not a few parents from various
religious backgrounds see Muhammadiyah educational institutions as
safe, affordable, and quality places to educate their children. In this
context, the choice of Christians to send their children to

% Ibid., 47.

7 Abdul Mu'ti and Fajar Riza Ul Haq, Kristen Muhammadiyah (Jakarta: Kompas,
2023), 39

8 Ibid., 44.

°Ibid., 1.
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Muhammadiyah schools can be read as a form of interfaith belief that
grows in a pluralistic social context.

The community entrusts Muhammadiyah schools to provide
the best education for their children without eliminating their
respective religious identities. This phenomenon is considered new
and should be appreciated to increase tolerance and mutual respect
among religious communities.” We would analyze it using Jorge
Gracia’s hermeneutic theory to understand the extent of unity
between Christians and Muhammadiyah described in the book.

Jorge Gracia’s hermeneutics belongs to the moderate school of
hermeneutics, as it combines objective and subjective approaches to
text interpretation. Gracia emphasizes the balance between seeking
the original meaning of the text and the role of the reader in
interpretation.” This research highlights the importance of
harmonization between Christians and Muhammadiyah, considering
cooperation in Muhammadiyah schools in non-Muslim majority areas.
Gracia’s hermeneutics offers a balanced approach to understanding
these interactions and creates space for dialog and mutual
understanding between communities of different faiths.

Christian Ideology

In a Christian perspective, it is important to test truths, views,
and understandings as the context evolves. Christians believe that God
is the source of truth, and He has revealed His truth through the Word.
Therefore, Christian philosophy reflects all aspects of life and is
inseparable from the Bible, which provides the direction, principles,
and essence of Christian thought.”

10 Chang-Yau Hoon, “Putting Religion into Multiculturalism: Conceptualising
Religious Multiculturalism in Indonesia,” Asian Studies Review 41, no. 3 (July 3, 2017):
476-93, https://doi.org/10.1080/10357823.2017.1334761; compare with E. Aslan, “A
Pluralistic Account of Religious Upbringing in Islamic Religious Education:
Fundamentals and Perspectives,” Religious Education, 2019,
https://doi.org/10.1080/00344087.2019.1631956.

" Aghnia Faradits, Menjinakkan Hermeneutika: Upaya Menemukan Formula Terbaik
(Jakarta: Perguruan Tinggi lmu Al-Qur’an, 2021), 73.

' B. Samuel Sidjabat, Strategi Pendidikan Kristen (Yogyakarta: Yayasan Andi, 2021), 8.
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Christians are not only to hear the Word of God, but also to
apply it to life. This means integrating biblical principles into daily life.
The primary Christian mission is to faithfully offer the truth of Jesus
Christ while showing solidarity towards humanitarian, moral, and
social issues among people of all faiths.”

There are four main reasons why learning is considered the
identity and mission of the church. First, the key for church thinkers
and workers in Christian education is to have a relevant theology. This
includes the close relationship between theology and personal
experience of being redeemed by God in Jesus Christ, the relationship
between the content of Christian religious education (Pendidikan
Agama Kristen) and the methods used, and between truth and life.
Second, Christian religious education should begin with knowing and
glorifying God to discover identity and learning tasks. Third, the
household of the Christian community is the first environment for
Christian education. In the family, children learn to entrust themselves
to the care of others and develop relationships of trust as the basis of
religious learning experiences. Fourth, there are three main teachers in
Christian education, namely the family environment, the
congregation, and the school. All three play an important role in
supporting the learning process and faith development of children.*

The church is essentially missionary, taking part in Christ’s
mission to save the world by proclaiming the kingdom of God, the
kingdom of truth and peace. This means that the missionary task of the
church to continue Christ’s salvation work of proclaiming the kingdom
of God will not stop. The church believes that there is goodness in
every religion, tribe, culture, and nation that has been poured out by
the Holy Spirit. This faith encourages the church to be open to any
differences, especially religious plurality.

¥ Mario Chlief Taliwuna and Veydy Yanto Mangantibe, “Toleransi Beragama sebagai
Pendekatan Misi Kristen di Indonesia,” jurnal Ilmiah Religiosity Entity Humanity 3,
no. 1 (2021): 42, https://doi.org/10.37364/jireh.v3i1.56.

' Junihot M. Simanjuntak, “Belajar sebagai Identitas dan Tugas Gereja,” Jurnal Jaffray
16, no. 1 (2018): 15-16. http://dx.doi.org/10.25278 jj71.v16i1.279
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The church is a sacrament of God’s kingdom, meaning it is a sign
and means of intimate union with God and the unity of all mankind.
God desires the unity of all humanity as part of His kingdom. The
church is obliged to recognize, foster, and seek God’s plan. In this
regard, openness and dialogue with other religions are needed to
create a unity among humanity, so that the openness of Catholics to
brothers and sisters of other religions has the motivation to promote
unity in order to create the kingdom of God.

In this openness, interfaith dialog is one of the actions taken by
the Catholic church. Through dialog, the church tries to find the seeds
of the word sown by the Holy Spirit in religions other than Christianity.
The Holy Spirit has enlightened every human being with the values of
truth, so that religion is the result of reflection on the truth. The Holy
Spirit has prepared people for the proclamation of the truth brought by
Christ by awakening the truth in religions other than Christianity or
Catholicism. The Catholic Church does not reject any religion as true
and holy. The way of life or rules of other religions also contain truths
that enlighten all human beings. Catholics believe that the Holy Spirit
is present and active universally and is not limited by time and space.”

An attitude of openness allows Christians to see others,
including those of different religions, as friends in daily life rather than
rivals or enemies. It also helps Christians to be a blessing to others and
encourages tolerance of different beliefs. Christian religious education
should teach a faith that leads to openness, not closedness such as
religious fanaticism. The principle of Christian teaching is that
believers should hold fast to their faith but should not become fanatics.
Fanaticism is considered a bad attitude in religion. With such a
principle, Christians can respect other religious beliefs, while
remaining consistent and having a high faith commitment to Christ.”

' Marianus Ivo Meidinata, “Pewartaan dan Keterbukaan Islam dan Katolik: Tinjauan
Pendamaian menurut Ilmu Perbandingan Agama,” Jurnal Studi Agama-Agama 2, no.
1(2022): 47-48.

' Alfeni Tatipang et al.,, “Peran Pendidikan Agama Kristen dalam Kemajemukan di
Indonesia,” Jurnal Stt Erikson-Tritt 1, no. 1 (2021): 3. DOI: 10.53827/pros.vii1.37.
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Muhammadiyah Ideology

Muhammadiyah is defined as a system of understanding that
serves to implement Islamic teachings in the lives of people.
Muhammadiyah is a religious movement, which contains a system of
beliefs, knowledge, organizations, and practices of activities that lead
to the goals it aspires to.” Muhammadiyah is an Islamic movement,
preaching amr ma‘rif nahy munkar, and tajdid sourced from the Quran
and Hadith. The Islamic movement of amr ma‘ruf nahy munkar is
aimed at two fields, namely individuals and society.18 Furthermore,
tajdid contains two meanings, namely purification and dynamization.
Purification is more directed at the domain of creed and worship,
which places Muhammadiyah as a movement that maintains the
purity of Islamic teachings, while dynamization is directed at non-faith
and non-worship, which places Muhammadiyah to always follow
various changes in society.”

Muhammadiyah ideology is understood as a belief or view of life
that unites all movements of Muhammadiyah citizens and provides
life guidance for Muhammadiyah members and contains strategies
that become a reference for Muhammadiyah in realizing its ideals and
outlook on life. Muhammadiyah’s ideology is contained in the
preamble of Muhammadiyah'’s articles of association, the core beliefs
and ideals of Muhammadiyah life, Muhammadiyah guidelines,
Muhammadiyah steps of struggle, Muhammadiyah’s Islamic guidelines
and Muhammadiyah’s khit}t}ah of struggle. In the opening of
Muhammadiyah’s articles, there are views and ideals of
Muhammadiyah life.

Human life must be based on tawh}id by worshiping, submitting,
and obeying only Allah. Muhammadiyah is an Islamic da‘wah

" Muhammed Junaidi et al., “Revitalisasi Ideologi Muhammadiyah dalam Penguatan
Kader Persyarikatan,” Jurnal Tajdida 16, no. 2 (2018): 106.

¥ Tbid., 108.

 Muhammad Qorib, “Corak Pluralis Teks Ideologis Muhammadiyah (Komentar
terhadap Pernyataan Pikiran Muhammadiyah Abad Kedua),” Proceeding
International ~ Seminar on Islamic  Studies 3, mno. 2 (2022): 255
https://doi.org/10.3059/insis.v3iz2.15392.
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movement that purifies society from superstition by promoting
tolerance. Belief and worship as well as submission and obedience to
Allah are obligations for humans. Human life in society is human
nature and human freedom and every human being yearns for a
prosperous, safe, peaceful and happy community life.

In Muhammadiyah’s view, to obtain a happy, safe and peaceful
life, it is necessary to have honesty, brotherhood, mutual cooperation
based on God’s law and free from lust and satanic influence. By making
Allah’s law the only basis for forming the main Muslim personality and
regulating the order of community life towards a truly happy and
prosperous life, in this world and in the hereafter.*

Muhammadiyah as a religious organization based on Islam has
three identities. The first identity is Muhammadiyah as an Islamic
movement. The second identity is Muhammadiyah as a movement of
preaching amr ma7if nahy munkar. The third identity is
Muhammadiyah as a tajdid movement.” Dawah in the
Muhammadiyah movement can be said to be its identity because it
determines the style and orientation of all business deeds and
movement dynamics, including pluralism and education.”

Muhammadiyah conducts itihad with an open and tolerant
nature. The openness of its jtihad can be seen in the process of
extracting laws in solving religious problems. In extracting or
deepening the law, Muhammadiyah always asks for advice and
opinions from experts from outside Muhammadiyah and parties who
have the authority relevant to the issues discussed. The opinions of
experts and authorized parties become material for study and
consideration in making decisions and fatwas.

Its openness can also be seen in its acceptance of any thoughts
and criticisms of the decisions and fatwas that have been determined.

** Joko Subando et al., “Konstruk Ideologi Muhammadiyah: Fondasi Pengembangan
Instrumen Pengukuran Kekuatan Ideologi Muhammadiyah,” jJournal of
Communication & Da’wah 1, no. 1 (2023): 5. https://doi.org/10.54090/pawarta.143.

* Imron Rosyadi, “Corak Pembaharuan Muhammadiyah: Purifikasi dan Dinamisasi,”
Jurnal Tajdida 11, no. 2 (2013): 123.

** Mu'ti and Ul Haq, Kristen Muhammadiyah, 38.
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Not only that, criticism and opinions need to be conveyed more
specifically, which are not in accordance with the guidance of the text
and the objectives of shara‘. The decisions and fatwas issued are
realized by re-evaluating the decisions and fatwas.

The openness of Muhammadiyah’s ijtihad is reflected in three
aspects. First, being open. The ijtihad process carried out by
Muhammadiyah through tarjih} deliberations always involves outside
parties with the aim of being able to provide advice and input on the
issues discussed. The involvement of outside parties comes from
Islamic organizations, the government, and individuals who have
relevant expertise and expertise. Second, it does not limit jtihad. The
openness of tajdid carried out by Muhammadiyah can be seen from
the study of various opinions of previous scholars both developing in
internal and external circles in order to obtain broader, accurate and
comprehensive data. Third, it is not secretive. There is nothing hidden
in the openness of tajdid carried out by Muhammadiyah. This can be
seen in the tarjih} deliberation process, where all parties can express
their opinions without pressure. Apart from inviting outsiders as
resource persons and observers, Muhammadiyah also invites the
media and publishes its activities openly, starting from the beginning
of the activity to the making of decisions and fatwas, with the aim that
the public can find out the process of ijtihad.”

Jorge J. E. Gracia’s Hermeneutics

Jorge J. E. Gracia is one of those who is enthusiastic about the
study of philosophy, including the study of hermeneutics. His interest
in philosophy has led him to master in depth various things in the field
of philosophy, such as metaphysics/ontology, philosophical
historiography, philosophy of language/hermeneutics, scholastic
philosophy and Latin American/Hispanic philosophy. Apart from

* Bakhtiar, “Konstruksi Tajdid Muhammadiyah,” Majalah Ilmu Pengetahuan dan
Pemikiran Keagamaan Tajdid 23, no.1(2020): 67-68.
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being a philosopher, Gracia also pays considerable attention to issues
of ethnicity, identity, nationalism, and so on.*

According to Gracia, there are currently three main ways in
which the term “interpretation” is used in relation to texts. These three
main ways then give rise to three kinds of things that can be discussed
when discussing interpretation, namely: a) Interpretation is essentially
the same as understanding the meaning of a text; b) The term
“interpretation” is commonly used to refer to the process or activity by
which one develops an understanding of a text; c¢) The term
“interpretation” is also used to refer to the study of texts.

From the above, it can be concluded that interpretation has
three interrelated factors: the text to be interpreted, the interpreter,
and the text (information) added to the interpreted text. However,
what is meant by “additional information” cannot be said to be a
product of interpretation if it stands on its own. Added information
can only be said to be an interpretation if it is combined with the
“original text” that is the source of the study material.”

Gracia mentions three functions related to interpretation. First,
the historical function, which recreates in the minds of contemporary
audiences the understanding shared by the “historical author” or
original author of the historical text and the “historical audience.” This
function aims to help the (contemporary/present) audience
understand the text, as understood by the historical author and
audience. The parameter of understanding in this function is to not go
beyond what the historical author and audience understood.

Second, meaning function, which creates in the minds of
contemporary audiences an understanding that may go beyond that of
the authors and historical audiences of the text. Such transcendence
can be brought about by discussing aspects that may have been
unknown to the historical authors and audience.

*¢ Nablur Rahman Annibras, “Hermeneutika J. E. Gracia (Sebuah Pengantar),” jurnal
Studi Al-Qur'an dan Tafsir 1, no. 1 (2016): 72. https://doi.org/10.15575/al-
bayan.v1i1.1669.

* Ibid., 74.
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Third, the implicative function, which creates in the minds of
contemporary audiences an understanding of the implications of
meaning, regardless of whether or not these implications are already
known by the author and the historical audience.”

The Krismuha Phenomenon in Abdul Mu'ti’s Perspective

The Krismuha phenomenon in the book Kristen Muhammadiyah
by Abdul Mu'ti and Fajar Riza Ul Haq is not explicitly explained, but
the Krismuha phenomenon illustrates that there is intense interaction
between Christians and Muhammadiyah in the Muhammadiyah
educational environment. Abdul Mu'ti found this interaction in three
non-Muslim-majority peripheral areas, namely Ende, East Nusa
Tenggara, Putussibau, West Kalimantan, and Serui, Yapen Waropen,
Papua.”

The phenomenon of Krismuha in Abdul Mu'ti’s view in the book
Kristen Muhammadiyah includes the issue of pluralism upheld by
Muhammadiyah. Muhammadiyah’s views on pluralism and tolerance
are examined from three perspectives. First, Muhammadiyah’s view of
social life. Second, the basic religious principles in Muhammadiyah.
Third, Muhammadiyah’s efforts in building unity and relations with
non-Muslims.” In the chapter “Akar Pluralisme dalam Pendidikan
Muhammadiyah,” it is broadly discussed about how Muhammadiyah
teachings are open and how pluralism is in Muhammadiyah education.
Pluralism is an understanding that upholds a sense of tolerance and
appreciates differences while still showing their respective
characteristics, where we live in Indonesia with a variety of cultures
and religions that exist. Hence, with differences, both in terms of
religion and culture, humans must be able to continue to appreciate
and respect these differences. By appreciating and respecting
differences between fellow humans, all will live side by side in
harmony, safety, peace and tranquility

% Ibid., 77.

* Mu'ti and Ul Haq, Kristen Muhammadiyah, 1.
# 1bid., 51-52.

* Ibid., 37.
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The chapter also discusses how the ideology of the
Muhammadiyah da‘wah movement is considered modernist, which is
open to new things both from within Islam and outside Islam.
Muhammadiyah also always follows the development and changes of
the times, while still adhering to the Quran and Hadith. There is a
section “Pendidikan Muhammadiyah: Membangun Pluralisme,”’
where the Muhammadiyah da‘wah movement is placed in the field of
education. The goal of Muhammadiyah education is to make human
beings who are moral and foster a community spirit so that non-
Muslim communities such as Christians and Catholics are happy to
study at Muhammadiyah schools.

Furthermore, there exists the issue of inter-communal
interaction in three regions. In Ende, Muhammadiyah education is
recognized and received a positive reaction from the non-Muslim
community. Thus, the non-Muslim community sees this
Muhammadiyah education in terms of its function. The Christian
community considers that Muhammadiyah education has good
quality. Muhammadiyah education is also very open if there are
Christians who want to study at Muhammadiyah schools.

In Papua, Muhammadiyah education is also welcomed positively
by the local community, especially the Christian community. They also
consider that Muhammadiyah education provides opportunities for
each to get religious education according to their beliefs. By providing
religious education according to their beliefs, this makes each believer
unaffected by other religions and remains firm in their beliefs.

In Putussibau, West Kalimantan, the community is also very
open to the establishment of Muhammadiyah education. People
choose to study in Muhammadiyah schools and also believe that
Muhammadiyah education has good quality.

Of the three regions, the most common reason for the Christian
community to choose education at Muhammadiyah is that
Muhammadiyah education has good quality, and religious education is
taught in accordance with their respective religions. This is what leads

% Ibid., 66.
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to the unity between Christians and Muhammadiyah, which is called
the Krismuha phenomenon. According to Abdul Mu'ti, this unity is not
about theology but about sociology, because even though they are
united in differences in Muhammadiyah education, they still believe
firmly in their respective religions or do not eliminate the identity of
each community

Though it seems to be the practice of Christians who choose to
send their children to Muhammadiyah schools, it has become a unique
form of interfaith interaction in Indonesia. Although initially seen as a
pragmatic decision in the context of education, this phenomenon
actually opens up a space for deeper reflection on how interreligious
engagement does not always have to take place in formal forums of
interfaith dialogue but can be rooted in everyday experiences that are
practical and relational. This phenomenon reflects a new dynamic in
Islamic-Christian relations in Indonesia, especially in areas where
Muhammadiyah schools have a reputation for superior educational
quality.

In our viewpoint, what spearheads this unity is the ideology of
the Muhammadiyah movement, namely Muhammadiyah upholds
pluralism, especially in the field of education, by not discriminating
between other religious communities, and also in Christian ideology
the openness of social life in religious tolerance is taught. The essence
of these two Christian and Muhammadiyah ideologies is that both
have openness in social life towards other religions, while still adhering
to their beliefs. This is what makes a sense of openness and comfort in
the Muhammadiyah Christian unity (Krismuha) without any element
of coercion. With this unity, the community can appreciate and
respect each other and can live in peaceful coexistence.

The Krismuha Phenomenon in Abdul Mu'ti’s Perspective Based on
Jorge Gracia’s Hermeneutics

The phenomenon of Krismuha in Abdul Mu'ti’s view in the book
Kristen Muhammadiyah using Jorge Gracia’s hermeneutic theory is as
follows:

VOLUME 2, ISSUE 1, JUNE 2024 | 13
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First, the historical function. The historical function itself is to
recreate in the minds of contemporary audiences the understanding
held by historical authors.” Here the thing that motivated Abdul Mu’ti
to write the book Kristen Muhammadiyah is Abdul Mu'ti’s discovery of
the intense interaction or unity of Christians and Muhammadiyah in
the Muhammadiyah educational environment, which stands in the
midst of a non-Muslim society. The unity of Christians and
Muhammadiyah was found by Abdul Mu'ti when he conducted his
dissertation research. Abdul Mu'ti’s interest in the interaction or unity
of Christians and Muhammadiyah, which was eventually made into a
book, is unity without any element of compulsion, but rather a sense of
comfort and openness between each community, while maintaining
their respective beliefs or identities. This union of Christians and
Muhammadiyah is ultimately referred to as the Krismuha
phenomenon.

Second, meaning function. What is meant by “meaning function”
is creating in the minds of the audience an understanding that goes
beyond the understanding of the author and the historical audience of
the text.” In the book Kristen Muhammadiyah, it is shown that
Muhammadiyah upholds pluralism. Pluralism is simply an
understanding that appreciates and respects differences in religion,
culture, and others. Every human being needs to uphold a pluralistic
attitude in order to appreciate differences. Pluralism is very important
to be applied in Indonesia and also in the environment around us.
Moreover, humans live in this society with various differences that
exist. With everyone upholding the values of tolerance, one cannot
arbitrarily insult other religions or cultures. By being open to others,
one gains extensive knowledge from different religions and cultures.

Being open to other religions does not mean following them or
believing in them. What is meant by being open to other religions is to
simply respect and not criticize or insult. From a pluralistic attitude, a
person will coexist with differences in peace, security, and tranquility.
This is what will advance society to become a superior society. This

3 Annibras, “Hermeneutika J. E. Gracia,” 77.
# Ibid.
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openness is not only shown from Muhammadiyah, but also from
Christians. In the book Kristen Muhammadiyah, it is shown that
Christians have an open nature by accepting Muhammadiyah to stand
in their midst. The goal of Christianity itself is none other than the
unity of all humanity.

With the unity of Christians and Muhammadiyah, this is
concrete evidence that can be used as motivation that coexisting in
differences is not a bad thing, but we can unite in these differences to
realize a harmonious and prosperous life, because respect and respect
for other religions is important in community life.

The book Kristen Muhammadiyah largely leads one to the part
where one should have a pluralistic attitude, especially the issue of
interaction between Christians and Muhammadiyah. In this case,
pluralism is no longer a theory, but a practice applied in religious and
social life.

Third, implicative function. Implicative function is to create in
the mind of the audience an understanding of the implications of
meaning.*® From the unity of Christians and Muhammadiyah made
into a book, it shows that Muhammadiyah education is inclusive, and
Muhammadiyah as a modernist movement is flexible and open, it and
does not limit itself to things from within Islam, but from outside
Islam, and still adheres to the Quran and Hadith.

This moderate Muhammadiyah is one of the goals of the
Muhammadiyah movement in which the Muhammadiyah da‘wah
movement is placed in the world of education. The goal of
Muhammadiyah education is to make people moral and foster a
community spirit. As a result, it all makes non-Muslim communities
such as Christians and Catholics happy to study at Muhammadiyah
schools.

In the perspective of interreligious engagement, Krismuha
reflects a shift from a normative dialogue approach to a more practical
and embodied form of engagement. John D’Arcy May, in the

% Ibid.
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framework of the dialogue of life,** emphasizes that interreligious
dialogue does not always have to be at the conceptual or theological
level, but also in sincere and respectful daily interactions. In the
classrooms of Muhammadiyah schools filled with Muslim and non-
Muslim students, there are interfaith encounters that are not formally
arranged but flow naturally: children learn together, play, and grow in
an environment that may be doctrinally different but socially inclusive.
One interesting dimension of Krismuha is how Muhammadiyah
schools generally manage diversity. Despite their Islamic identity,
many Muhammadiyah schools apply an inclusive approach to non-
Muslim students. For example, Islamic religious lessons are given to
Muslim students, while Christian students are allowed to follow their
own religious lessons or replace them with special guidance. This kind
of tolerance is not merely passive tolerance, but a form of active
hospitality that creates space for others to be present without having
to give up their identities. This is a form of engagement that reflects
interreligious openness that arises from the multicultural context of
Indonesia.

Concluding Remarks

The phenomenon of Krismuha in Abdul Mu'ti’s view in the book
Kristen Muhammadiyah by Abdul Mu'ti and Fajar Riza UI Haq is the
result of intense interaction between Christians and Muhammadiyah
in Muhammadiyah education. This interaction is because
Muhammadiyah upholds pluralism, which stands in the midst of a
society where the majority of the population is non-Muslim, and it also
accepts people from outside Islam such as Christians. This openness of
Muhammadiyah is actually welcomed positively by the local Christian
community. The Christian community believes that Muhammadiyah
education is of good quality. The interaction between Christians and
Muhammadiyah or the Krismuha phenomenon is not a theological
relationship, but a sociological relationship, because there is a sense of
openness from the Muhammadiyah and Christian communities

% John D'Arcy May, Pluralism and the Religions: The Theological and Political
Dimensions. London: Cassell, 1994.
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themselves, where Muhammadiyah upholds pluralism in order to
realize a moral society.

The phenomenon of Krismuha based on a hermeneutical
approach of Jorge Gracia shows that the unity of Christians and
Muhammadiyah in the Muhammadiyah education environment with
no sense of coercion between each community, but with a sense of
comfort and openness, while maintaining their respective identities, is
an interesting phenomenon to be made into a book by Abdul Mu'ti.
The unity of Christians and Muhammadiyah in this book shows that it
is a real example that can be used as motivation to coexist in
differences by upholding tolerance and mutual respect. The book
Kristen Muhammadiyah shows that Muhammadiyah is an Islamic
movement that is moderate, upholds pluralism, and is inclusive. Also,
Christians want to be open to other religions, namely Muhammadiyah
Muslims.

The Krismuha phenomenon also provides important lessons
about the agency of religious communities in the context of national
life. Amidst the increasing polarization of identities in the public
sphere, especially post-reformation, Krismuha shows that ordinary
citizens are able to build interfaith bridges independently through
everyday decisions that are ethical and strategic. This is a kind of
grassroots interreligious diplomacy that not only strengthens social
cohesion but also becomes a living laboratory of Indonesian pluralism.
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