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Abstract: The phenomenon of stereotypes against women who wear the niqab is 

still prevalent among students, particularly at UIN Sunan Ampel Surabaya 

(UINSA). The niqab, which is generally associated with a religious symbol, is 

often misunderstood and linked to negative images, especially those related to 

radical groups and terrorism. This study aims to reveal how stereotypes toward 

women wearing the niqab are formed among UINSA students and to analyze the 

differences in the actual meaning of the niqab symbol. Using symbolic 

interactionism theory, this study examines the differences between the campus 

community’s perceptions of the niqab and the personal reasons held by women 

who wear it. The research method used is descriptive qualitative with in-depth 

interviews and observations of students who are the research subjects and 

women who wear the niqab as the research subjects. The study results indicate 

that the stereotypes developed among UINSA students are more influenced by a 

lack of understanding of the meaning behind wearing the niqab, which often 

differs from the general perceptions that have developed in the campus 

community. This study is expected to contribute to correcting 

misunderstandings and strengthening a more inclusive understanding of 

religious symbols in the social context of Indonesia. 
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Introduction 

The use of religious symbols is common for religious people, 

including for personal identity. These symbols, such as the niqab, are 

often worn in accordance with religious recommendations, although 

in the Indonesian context, the wearing of the niqab often draws 

controversy. The niqab is often considered a product of Arab culture or 

even associated with radical groups that cause unrest, especially 

because of its association with terrorism. Although the niqab is a 

religious symbol, its wearing is still considered taboo in Indonesian 

society, which is predominantly Muslim, so that only a handful of 

people wear it. Muslim scholars’ views on the niqab also vary. Some 

advocate its use, while others do not. After several incidents of 

terrorism, negative stereotypes against the niqab have grown.1 

Discrimination against niqab-wearing women often occurs, 

including in the campus environment. One example occurs at Sunan 

Ampel State Islamic University (UINSA), where niqab-wearing 

students are often the target of ridicule, even from fellow students. 

This discrimination is generally based on the perception that niqab is 

synonymous with terrorism groups, reinforcing the negative 

stereotypes that develop in society. The phenomenon of stereotyping 

against the niqab arises from subjective views of religious symbols, 

such as the niqab and short pants. After a number of terrorism 

incidents, religion is often the target of criticism by the wider 

community. Incidents such as Bali Bombing I (2002), Bali Bombing II 

(2005), JW Marriott Bombing I (2003), JW Marriott Bombing II (2009), 

and bombing in front of the Australian Embassy (2004), followed by 

acts of terrorism on Jalan Thamrin (2016), Samarinda (2016), and 

 
1 Arash Nemat et al., “Hijab or Niqab Interacts with Facemasks Usage at Healthcare 

Settings in Kabul, Afghanistan: A Multi-Center Observational Study,” Healthcare 10, 

no. 10 (October 2022): 1946, https://doi.org/10.3390/healthcare10101946; Nemat et al.; 

Iffath Unissa Syed, “Hijab, Niqab, and the Religious Symbol Debates: Consequences 

for Health and Human Rights,” The International Journal of Human Rights 25, no. 9 

(October 21, 2021): 1420–35, https://doi.org/10.1080/13642987.2020.1826451.  
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Terminal Kampung Melayu (2017), further strengthen negative 

stereotypes towards niqab-wearing women.2 

The phenomenon of stereotype creation needs to be analyzed in 

depth to achieve a true understanding of the news that develops in 

society, especially in Indonesia, which is often provoked by raw 

information. Social interactions, both between individuals and groups, 

play an important role in shaping stereotypes, especially through 

provocative dialog.3 Stereotypes often arise from social interactions 

involving the wearing of religious symbols, such as the niqab, which 

are perceived negatively by some communities. Dissecting this 

stereotype is a challenge because it is difficult to prove its existence 

objectively. According to Robert K. Merton, social culture is an 

important element that regulates human activities in achieving 

aspirations. Socio-cultural values, which are abstract in nature, serve as 

guidelines for individual behavior, including in socio-cultural 

developments that associate the niqab with negative views in 

Indonesian society.4 

Communication between people is a major phenomenon in the 

formation of stereotypes, including those related to the wearing of the 

niqab. Mass media plays a significant role in presenting negative 

studies about the niqab, often reinforcing these stereotypes with 

incomplete images.5 This research seeks to present the view that the 

niqab is negative, although proving the existence of this stereotype is 

still difficult. The dismantling of the stereotyping phenomenon is an 

attempt to show that the negative view of niqab-wearing women is 

wrong. It is important to emphasize that not all niqab-wearing women 

 
2 Hasibullah Satrawi, Jangan Putus Asa: Ibroh dari Kehidupan Teroris dan Korbannya 

(Jakarta: Aliansi Indonesia Damai, 2018), 19–20. 
3 Naima Mohammadi and Ali M. Hazeri, “Two Different Narratives of Hijab in Iran: 

Burqa and Niqab,” Sexuality & Culture 25, no. 2 (April 1, 2021): 680–99, 

https://doi.org/10.1007/s12119-020-09789-3. 
4 Robert K. Merton, Social Theory and Social Structure (New York: The Free Press, 

1987), 131. 
5 Asyiqin Ab Halim, Nor Fahimah Mohd Razif, and Nur Shahidah Paad, “Media and 

the Issue of Hijab and Veil Across European Countries,” Journal of Al-Tamaddun 17, 

no. 2 (December 21, 2022): 203–11, https://doi.org/10.22452/JAT.vol17no2.16. 
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are involved in terrorism syndicates, although the stereotype is still 

attached to it. 

The discourse on niqab-wearing women has been widely 

researched by academics, especially in the context of the complexity of 

negative perceptions and the impact of discrimination experienced by 

them. Some of the previous studies were written by Ilhami et al., who 

highlight the attitude of niqab-wearing teenagers towards the stigma of 

society.6 Meanwhile, Basri highlights how niqab-wearing women fight 

against radical stigma.7 Quite different from these two studies, Suksin 

highlights a more ontological issue, namely the self-concept of niqab-

wearing women,8 while Wahidah and Nuranisah examined the 

discrimination of niqab-wearing women.9 From these previous pieces 

of research, we examine how the niqab-wearing stereotype arises at 

UIN Sunan Ampel Surabaya, so that it can be a complement to 

previous research and see how the discourse arises in the middle of an 

Islamic campus.  

We also see that seemingly absurd stereotypes can become more 

real when enlivened by the media and the phenomenon of 

discrimination, characterizing and categorizing certain groups. 

Dissecting the ambiguous and irrational stereotype of the niqab is 

important to find the weakness behind it. If the basic concept in 

categorizing niqab-wearing women is wrong, then the error in 

understanding this stereotype will continue. Therefore, it is important 

to deeply examine the truth claimed in stereotypes so that people are 

 
6 M. Ridha Ilhami et al., “Sikap Remaja Bercadar Terhadap Stigma Masyarakat,” Jurnal 

Mahasiswa BK An-Nur : Berbeda, Bermakna, Mulia 8, no. 3 (2022): 87–95, 

https://doi.org/10.31602/jmbkan.v8i3.7858. 
7 Muhammad Ridha Basri, “Melawan Stigma Radikal: Studi Gerakan Perempuan 

Bercadar Di Instagram,” Aplikasia: Jurnal Aplikasi Ilmu-Ilmu Agama 21, no. 2 (2021): 

147–64, https://doi.org/10.14421/aplikasia.v21i2.2562. 
8 Aji R. Suksin, Utma Aspatria, and Shela C. Pello, “Konsep Diri Perempuan Bercadar,” 

Journal of Health and Behavioral Science 2, no. 1 (2020): 18~30, 

https://doi.org/10.35508/jhbs.v2i1.2112. 
9 Nuryu Wahidah and Ezzah Nuranisah, “Diskriminasi Perempuan Bercadar Dalam 

Perspektif Hegemoni,” Al-Mada: Jurnal Agama, Sosial, Dan Budaya 3, no. 1 (2020): 39–

49, https://doi.org/10.31538/almada.v3i1.530. 



 

 

Mohamad Refansa Rafly Pasa, Haqqul Yaqin 

| Journal of Islamic Philosophy and Contemporary Thought 132 

not trapped in a wrong understanding that is considered correct by 

some groups so as not to be trapped in a dogmatic system that is 

legitimate.  

 

The Phenomenon of Niqab Stereotyping 

The niqab is a religious phenomenon among Muslim women in 

Indonesia, serving as a symbol of identity and proof of adherence to 

Islam. It influences women’s behavior by limiting their interactions 

with the opposite sex, often creating the impression that they are 

closing themselves off. These restrictions serve as unwritten rules that 

complement behavior while wearing the niqab. In Indonesia, religious 

symbols are very diverse, including peci (Muslim cap) and rosary.10 The 

peci, for example, is considered a symbol of Pancasila and simplicity, 

while the rosary symbolizes life, majesty, and purity in Catholicism.11 

However, the use of the niqab is still a hotly debated topic as there are 

differences of opinion among scholars regarding its teachings and 

practice. The niqab is not a common piece of clothing often worn in 

Indonesia, and this can be seen from the development of fashion that 

refers to the clothing commonly worn by people in each era.  

The niqab, which was recommended by the Prophet, should be 

understood not in the context of evil, but rather as a measure to avoid 

fitnah for women. However, over time, some radical groups have 

misused the niqab as a symbol to destroy injustice through jihād. 

Stereotypes, on the other hand, are images formed in an individual’s 

mind about a particular object or environment. In social science, the 

concept of stereotypes is used to discuss the categorization of objects. 

This categorization process is supported by environmental factors, 

which involve grouping individuals or groups based on certain objects 

or characteristics. Thus, categorization becomes a decision regarding 

specific objects or features that form an identity, the result of which is 

 
10 Rama Kertamukti, “Komunikasi Simbol: Peci dan Pancasila,” Profetik: Jurnal 

Komunikasi 6, no. 1 (2013): 32. 
11 Laila Abdul Jalil, “Pembangunan Benteng Nostra Senora Del Rosario (The 

Establishment of Nostra Senora Del Rosario Fort),” Kindai Etam: Jurnal Penelitian 

Arkeolog 5, no. 1 (2019): 27, http://doi:10/24832/ke.v5i1.46. 
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a reflection of the individual’s position in society, both personally and 

communally.12 

Categorization is one of the defining processes of stereotyping, 

but individuals are often not directly involved in the judgment, as they 

may not fully understand the reasons behind the stereotype. These 

stereotypes essentially influence the mindset of the audience, so that 

individuals tend to paint a negative picture based on the observations 

they receive. This process can result in an unfair view of certain 

individuals or groups, where assigning value to them, whether directly 

or indirectly, involves a complex conditional process. The stereotypes 

formed can reinforce existing negative ideas and impact social 

interactions, where such views can spread and influence others to 

participate in reinforcing the development of stereotypes. Therefore, it 

is important to realize that stereotypes are not just a matter of 

individual perception, but also a product of wider social interactions, 

which can have significant consequences in everyday life.13 

The interpretation of the stereotyping process is a phenomenon 

that appears in society, which criticizes the identity, characteristics, or 

different things used by individuals. Richard Jenkins provides an initial 

understanding of social identity from an etymological point of view. In 

Latin, the word “idem” means “the same”, which contains two basic 

meanings. The process of explaining the analogy of identity between 

one person and another, as well as between one group and another 

with different styles.14 

Although individual or group identities can have similarities, 

there are particularities that establish an element of certainty in the 

formation of social identities. This process of identity formation comes 

from discourses and rhetorical narratives that are represented in 

material form. Often, the determination of this identity is practical and 

a consequence of the establishment of social identity. According to 

 
12 Avin Fadilla Helmi, Aftina Nurul Husna, Muhammad Zein Permana, Psikologi 

Untuk Indonesia: Isu-isu Terkini Relasi Sosial dan Intrapersonal hingga Interorganisasi 

(Yogyakarta: Gajah Mada University Press, 2020), 43. 
13 Ibid. 42. 
14 Richard Jenkins, Social Identity (United Kingdom: Routledge, 2008), 16. 
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Richard Jenkins, social identity always involves two elements of 

criteria for comparison, namely similarities and differences between 

individuals. This identification produces an image of the subject that 

in some way appears similar to others. Social identity theory serves as a 

stage of analysis to understand the phenomenon of life and its 

accompanying consequences.15 

In the development of stereotypes, there is a process of 

categorization that directs perception and ultimately results in social 

identity and social comparison, which serves as a positive and negative 

measure in self-evaluation. Reality shows that although objects or 

individuals look the same, different facts can describe the reality of 

people’s responses to the same object, but with varying perceptions 

according to each individual’s point of view. This perception creates an 

understanding that describes the object or individual as an object. In 

this process, identity is defined as the unique traits or characteristics 

that create an “identity”. Social identity, therefore, refers to the special 

features or situation of an individual or group in the context of society, 

reflecting the way individuals interact with other individuals and 

distinguishing the manner of the relationship. This identity affirms the 

difference between individuals and other collectivities in the context 

of social relations.16 

 

Symbolic Interactionism 

Interaction in human life occurs in various forms as part of social 

relations. Social interaction is communication that occurs between 

individuals and groups, which starts from the topic that triggers 

communication. The factors that trigger this interaction include the 

symbols on which the topic is based. This interaction often takes place 

face-to-face through dialog (interpersonal). The process of interaction 

involving symbols as a means of communication is characteristic of the 

theory of symbolic interactionism, which explains how relationships 

between individuals and society form naturally. This theory, also 

known as interpretive sociology theory, is heavily influenced by social 
 

15 Ibid. 16-17. 
16 Ibid., 15 
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psychology and focuses on the self-concept.17 Self-concept plays an 

important role in the development of communication in society. In 

Indonesia, the development of communication is very rapid, with 

information being able to spread quickly, as in the example of gossip 

that is often spread from one village to another. Interaction is an 

action that affects one object against another, while symbolic refers to 

a means of communication that has meaning.18 Herbert Blumer argues 

that humans interact communicatively by utilizing symbols, which 

function as a sign language to build society.19 

In the development of communication, the most commonly 

found is interpersonal communication that develops among the 

general public. The interpersonal communication in question is face-

to-face communication that begins with the cause of communication 

into a dialog that gradually becomes a discourse along with the 

development of the cause of communication. Dialogue, which is 

originally limited to conversation, becomes an important domain for 

reporting or informing a topic with implied meaning in it. This 

information gives birth to a discourse that develops from a dialogue 

that is passed down from one individual to another, from one group to 

another. In this interaction, individuals exchange meanings in certain 

actions and periods.20 

According to G.H. Mead, the theory of symbolic interactionism is 

used to uncover the reasons behind social action.21 This theory does 

not focus on objects with physical structures, but rather on how 

messages are conveyed accurately and sustainably. Mead’s ideas are 

not a theory that explains what is observed, but rather a simple 

 
17 I.B. Wirawan, Teori-Teori Sosial dalam Tiga Paradigma: Fakta Sosial, Definisi Sosial, 

dan Perilaku Sosial (Jakarta: Prenadamedia Group, 2012), 110.  
18 Dadi Ahmadi, “Interaksi Simbolis: Suatu Pengantar,” Mediator 9, no. 2 (2008): 302, 

https://doi.org/10.29313/mediator.v9i2.1115. 
19 Riyadi Soerapto, Interaksi Simbolik, Perspektif Sosiologi Modern (Yogyakarta: 

Pustaka Pelajar, 2002), 62. 
20 Nina Siti Salmaniah Siregar, “Kajian Tentang Interaksionisme Simbolik,” Perspektif 

1, no. 2 (2012): 100–110. DOI: 10.31289/perspektif.v1i2.86. 
21 George Ritzer, Sosiologi Ilmu Pengetahuan Berparadigma Ganda (Jakarta: Rajawali 

Pers, 2013), 51. 
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description of what is happening. This description process provides an 

objective view for individuals in understanding and explaining objects, 

which relies on human thinking ability in observing. The ability to 

think develops through social interaction, which is also the process of 

developing the human way of life. Reality is shaped through 

interactions, where individuals assess and give good or bad judgment 

to others based on their observations.22 

In the process of interaction, humans get information which is 

then adjusted to their needs. This process is inseparable from symbols 

or special meanings obtained from the social environment. These 

symbols, including signs and special features, have meanings that 

become important aspects of social interaction. This important factor 

allows humans to behave in certain ways to adjust interaction 

patterns. Human behavior has meaning behind every symptom, and 

that meaning needs to be sought in the context of human social 

interaction. 

Symbolic interactionism is a subset of action theory that forms 

the basis for understanding symbolic stimuli in social interactions. 

This theory states that reality is formed based on an individual’s 

perspective, with concepts such as “reality in the eyes of the owner” 

and “definition of the situation.” This principle states that if a person 

defines a situation as real, then the situation becomes real in 

consequence. Although some of the assertions in symbolic 

interactionism are sometimes considered exaggerated, the theory 

remains relevant in demonstrating different types of human activity 

that view important elements such as norms as determining the 

quality of social relationships on a broader scale. The hallmark of 

symbolic interactionism lies in its interest in how humans use symbols 

to communicate and express their intentions to other individuals. The 

process of interpreting these symbols, which occurs during social 

 
22 M. Ridwan Lubis, Sosiologi Agama: Memahami Perkembangan Agama dalam 

Interaksi Sosial (Jakarta: Kencana, 2017), 31. 



 

 

Niqab and Stereotypes:  

Analyzing the Social Perceptions and Symbolic Meaning at UIN Sunan Ampel Surabaya 

Volume 2, Issue 1, June 2024 |  137 

interaction, is key in understanding how humans form social 

relationships and interact more broadly in society.23 

 

UIN Sunan Ampel Students’ Stereotypes of Niqab-Wearing Women 

Stereotypes of niqab-wearing women among university students 

are quite widespread, indicating a collective perception on this topic. 

Evidence of the existence of such stereotypes was revealed through 

interviews with several students conducted by the researcher. The 

findings show that negative views of niqab-wearing women are 

influenced by mass media representations as well as word of mouth 

within their social circles. Most students at UIN Sunan Ampel 

Surabaya (UINSA) expressed their disapproval of the niqab, assuming 

that niqab-wearing women look more exclusive compared to their 

peers who do not wear it.24 

These stereotypes create significant negative impacts for victims, 

especially niqab-wearing women. This shows the need for a deeper 

understanding of human rights, which should be understood by 

individuals in society. Awareness of the importance of valuing and 

respecting one another should be developed among different groups. 

Unfortunately, niqab-wearing women often face rejection, both in the 

general social environment and within their own families. Their 

chosen religious expression, including the right to wear the niqab, 

often leaves them feeling marginalized. The niqab is not a new issue; it 

has been around for years, but the stigma attached to niqab-wearing 

women often creates a social construct that labels them as part of 

radical or terrorist groups.25 

The mindset that underlies these stereotypes often develops 

naturally, along with perceptions generated by mass media and 

 
23 Pip Jones, Liz Bradbury, dan Shaun Le Boutiller, Pengantar Teori-Teori Sosial 

(Jakarta: Yayasan Pustaka Obor Indonesia, 2016), 144. 
24 Aina Noor Habibah, “Cadar,” Jurnal Ilmiah Spiritualis: Jurnal Pemikiran Islam dan 

Tasawuf 6, no. 1 (2020): 60, https://doi.org/10.53429/spiritualis.v6i1.83. 
25 Firda Laily Mufid dan Tioma Roniuli Hariandja, “Efektivitas Pasal 28 Ayat (1) UU 

ITE tentang Penyebaran Berita Bohong (Hoax),” Jurnal Rechtens 8, no. 2 (2019): 179–

180, https://doi.org/10.36835/rechtens.v8i2.533. 
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informal communication in everyday life. Information disseminated 

through various channels, be it print or oral media, contributes to 

shifting public opinion towards niqab-wearing women. Therefore, it is 

important to understand these dynamics and discuss them critically, 

so that existing negative stereotypes can be overcome and niqab-

wearing women can be accepted in society without harmful stigma. 

Social Identity Theory, which is used as an analytical knife, 

includes the categorization stage, where individuals group others 

based on their perception of certain groups. In the context of niqab-

wearing women, students often question the reasons behind wearing 

the niqab. In Indonesia, the niqab is often viewed negatively and 

associated with radical groups or acts of terrorism. Niqab-wearing 

women, especially in the context of gender, experience multiple 

oppressions: as women and as individuals subject to negative 

stereotypes. Discrimination against niqab-wearing women reflects the 

inequality of thought that exists in society, where the marginalization 

of women has become part of an oppressive mindset across social 

strata.26 Women’s right to wear the niqab is often ignored, especially by 

the mass media, which reinforces negative stereotypes. The media 

often portrays niqab-wearing women as part of terrorist, radical, or 

violent groups.27 

The long history of discrimination against niqab-wearing women 

has created a recurring stereotype. These stereotypes are similar to the 

negative statements of students, who categorize niqab-wearing women 

as symbols of terrorism. This stereotype has become part of the 

language structure that is passed down from generation to generation. 

To quote Marx, humans do create their own history, but not in the 

conditions they choose, but in the conditions inherited from the past.28 
 

26 Zahrotul Umaniyah, “Marginalisasi Perempuan: Cara Pandang Masyarakat 

Penganut Sistem Patriarki dalam Kenanga Oka Rusmini,” UNEJ e- Proceeding (2020): 

120. 
27 Suci Maya Tirta, “Komunikasi Interpersonal Mahasiswa Muslim Bercadar dalam 

Bersosialisasi di Lingkungan Kampus,” JISIP: Jurnal Ilmu Sosial dan Ilmu Politik 7, no. 

3 (2018): 124–127, https://doi.org/10.33366/jisip.v7i3.1589. 
28 Karl Marx and Friedrich Engel, Selected Works in One Volume (London: Lawrence 

and Wishart, 1968), 96. 
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In this case, the stereotype of niqab-wearing women becomes a 

product of history that continues to be carried from time to time. 

The stereotyping process has reached the categorization stage, 

where students often make statements based on what they see, 

especially from social media. For example, they associate niqab-

wearing women with suicide bombings reported on social media such 

as YouTube and TikTok. The mindset of students who are influenced 

by this stereotype is very dangerous because it can lead to wild views 

without deep understanding. This shows how the niqab has become a 

social problem that affects the way people view and think about 

women who wear it, with negative shadows that continue to surround 

them.29 

The spread of stereotypes through mass media has proven to be 

strong, especially on some social media platforms. Mass media often 

disseminates facts related to terrorism events, which affect the way 

people perceive niqab-wearing women. The understanding of the 

public, including students, about niqab-wearing women is often 

influenced by the media, which tends to judge subjectively based on 

the experience gained. This shows the stage of depersonalization, 

where individuals see others not based on their personal identity, but 

from the stereotypes they absorb through the media.30 The biased 

views propagated by mass media often lead to subjective views, and 

subjectivity in interpreting media texts is an important problem. 

Some students at UINSA, for example, have difficulty accepting 

niqab-wearing women due to media influence. This stereotyping 

process shows that individuals tend to view niqab-wearing women 

negatively, considering them part of a group that is labeled as bad, 

according to experiences gained from previous environments. Niqab-

 
29 Yoga Awi Filtra Nugraha dan Mulia Ardi, “Pemaknaan Rasisme dalam Film 

(Analisis Semiotika dalam Film Pendek My Flag-Merah Putih Vs Radikalisme),” 

ORASI: Jurnal Dakwah dan Komunikasi 13, no. 1 (2012): 121. DOI: 

10.24235/orasi.v13i1.8398. 
30 Sunaryanto dan Yunita Soleha, “Analisis Teks Media Massa: Post-Konstruktivisme,” 

GANDIWA Jurnal Komunikasi 1, no. 2 (2021): 49–59, 

https://doi.org/10.30998/g.v1i2.871. 
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wearing women are often victims of negative shadows cast on them in 

their social interactions.31 

The use of the niqab should be a freedom for women to express 

their beliefs, as long as it is in accordance with religious provisions and 

does not violate prevailing social norms. However, the wearing of the 

niqab is often debated because there is no clear legal certainty in Islam 

regarding its use. Major scholars and Indonesian law have not 

provided a clear explanation on the wearing of the niqab, so 

interpretations on this matter vary in the community. This legal 

ambiguity opens up space for the development of stereotypes and 

criminalization of niqab-wearing women. Indonesia potentially faces a 

crisis of overcriminalization, especially related to gender injustice 

against women in dressing in public spaces.32 

 

The Phenomenon of Wearing the Niqab among UINSA Students 

The phenomenon of using the niqab among UINSA students is 

inseparable from the stereotypes that overshadow niqab-wearing 

women, as discussed earlier. The use of the niqab at UINSA has 

become a social phenomenon that is widely discussed even though the 

number of niqab-wearing students is very minimal, even less than a 

quarter of all UINSA students. This is interesting because UINSA is one 

of the major Islamic campuses in Indonesia, but the donning of the 

niqab is not common. This phenomenon, from a sociological 

perspective, can be categorized as a social problem.33 

UINSA, as an Islamic campus, does not require or prohibit its 

students to wear the niqab. The donning of the niqab is seen as a 

 
31 Yohastina dan Yosafat Hermawan Trinugraha, “Pengalaman Perempuan Bercadar 

di Komunitas FSI Surakarta Menghadapi Stigma Masyarakat,” Al-Mada: Jurnal 

Agama, Sosial, dan Budaya 5, no. 2 (2022): 122, https://doi.org/10.31538/ 

almada.v5i2.2465. 
32 Shannon Rosemary Bernadika dan Maura Kavita, “Overkriminalisasi dan 

Ketidakadilan Gender: Norma Kesusilaan sebagai Dasar Pembatasan Kebebasan 

Berpakaian Perempuan di Muka Umum,” Binamulia Hukum 10, no. 2 (2021): 133, 

https://doi.org/10.37893/jbh.v10i2.560134. 
33 Ilmawati Fahmi Imron dan Kukuh Andri Aka, Fenomena Sosial (Banyuwangi: LPPM 

Institut Agama Islam Ibrahymi Genteng Press, 2018), 61. 
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personal choice in accordance with individual beliefs, and freedom of 

dress is upheld, as long as it remains polite. However, due to the small 

number of female students who wear the niqab, they are often the 

center of attention among students who do not wear it. This rare 

donning of the niqab makes niqab-wearing female students the object 

of attention and discussion, reflecting how a minority phenomenon 

can trigger reactions in the wider environment. 

For women who wear the niqab, this choice is often an 

expression of deep conviction, either as a result of the teachings of an 

ustadh they follow. The niqab is seen as a way to deepen one’s religious 

knowledge and demonstrate piety. Niqab-wearing women often feel 

required to be persistent in wearing the niqab, and they should not be 

overshadowed by prejudice in practicing their religious beliefs. 

However, in reality, they often feel that their right to express their 

religious beliefs freely is restricted by stereotypes and stigma in the 

campus environment. 

One of the most common arguments is that the niqab hinders 

freedom of daily activities because it is considered impractical. The 

niqab, which consists of several layers of body covering, is considered 

to hinder the mobility and social engagement of niqab-wearing female 

students. 34 They also tend to close themselves off more from the social 

environment, often due to a lack of confidence, leading to a tendency 

to avoid crowds (Hidayatullah, 2018).35 Nonetheless, for niqab-wearing 

female students, this clothing is part of the concept of dress ethics in 

Islam, which holds religious values about aurat and appropriate dress 

code. 

This phenomenon can also be analyzed through the conception 

of culture. At UINSA, which is a new environment for some niqab-

wearing female students, there are cultural differences that they bring 

 
34 Bahrun Ali Murtopo, “Etika Berpakaian dalam Islam: Tinjauan Busana Wanita 

Sesuai Ketentuan Islam,” Tajdid: Jurnal Pemikiran Keislaman dan Kemanusiaan 1, no. 

2 (2017): 243, https://doi.org/10.52266/tadjid.v1i2.48. 
35 Ani Fakhiroh dan Syarif Hidayatullah, “Pengaruh Percaya Diri terhadap 

Keterampilan Berbicara,” El-Ibtikar: Jurnal Pendidikan Bahasa Arab 7, no. 1 (2018): 34–

37, DOI: 10.24235/ibtikar.v7i1.3065. 
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from their home environment. This creates a cultural clash, where 

niqab-wearing women are considered to bring a different culture and 

are sometimes criticized or seen as a form of backwardness. According 

to Herder, it is not appropriate to apply the same concept of “culture” 

to all nations and periods because each culture is formed by different 

activities and cannot be judged by the same standards.36 This suggests 

that perceptions of the niqab and the culture surrounding it are 

heavily influenced by each individual’s social and cultural context and 

the environment they find themselves in. 

In symbolic interactionism, a person’s actions are the result of 

internal and external stimuli equivalent to intergenerational travel. 

This is characterized by interactions between individuals with one 

another, or between individuals and society. The interaction produces 

symbols that continue to develop in society. In the human 

environment, individuals are seen from two sides, namely the 

collective side and the individual side. Individual actions in responding 

to niqab-wearing women come from the stimulus they get from life 

experiences in their environment. Individuals act based on their 

experiences and interpret symbols through the collective side, which is 

sometimes wrong in taking meaning. The niqab-wearing woman 

becomes a significant meaning that needs to be analyzed to produce 

the right action. This phenomenon is part of everyday life where 

individuals interpret their experiences in such a way that they become 

meaningful.37 

This analysis using symbolic interactionism theory focuses on 

the use of language as important symbols and cues (decoding). These 

symbols are not only factors that have occurred, but are something 

that continues to be done or is ongoing. The analysis of this research 

using the theory of symbolic interactionism is seen in physical 

symbols, especially regarding the niqab which is closely related as a 

 
36 Raymond Williams, Keywords: A Vocabulary of Culture and Society (Glasgow: 

Fontana, 1976), 79. 
37 Aimie Sulaiman, “Memahami Teori Konstruksi Sosial Peter L. Berger,” Society 4, no. 

1 (2016): 15, https://doi.org/10.33019/society.v4i1.32. 
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symbol of Islam. The process of conveying meaning is the subject of 

symbolic interactionism theory.38 

The study of niqab-wearing women using symbolic 

interactionism theory aims to see niqab-wearing women as objects for 

themselves, even though the niqab is not used physically but through a 

process of introspection. Individuals try to see themselves by wearing 

the niqab and the identity contained in it, thus forming a self-concept 

that includes awareness as an object. The self-concept that is formed 

leads to the use of the niqab as a search for meaning. The meaning 

sought is the reason behind the use of the niqab and the decision to 

wear it, resulting in the reasons underlying the niqab-wearing women. 

Women decide to wear the niqab because of external and internal 

influences. This process is described as women imagining themselves 

niqab-wearing, becoming objects, comparing with those who are not 

niqab-wearing, evaluating their suitability for action, and finally 

making the decision to wear the niqab based on the evaluation. This 

sequence occurs as a result of the interaction and stimulus received, 

which is the background of the action.39 

The process of interpreting the niqab symbol shows that humans 

act based on meaning. These meanings arise from social interactions 

that are meaningful to them. This meaning is intended to interpret the 

niqab symbol and act based on the symbol. From various possible 

actions, women decide to use the niqab. The action has been well 

thought out by establishing the heart and mentality as the basis of 

behavior. According to Mead, humans have many possible actions in 

mind before acting. A person will mentally consider various possible 

alternative actions before determining his behavior. In this process, 

there are mental thoughts that are closed before being expressed in the 

form of real action.40 

Women who wear the niqab feel safe and protected from 

unwanted things. They do not want to present themselves physically 

 
38 Rizal Fanani Aziz dan Pambudi Handoyo, “Interaksi Simbolis Anggota Himpunan 

Mahasiswa Pecinta Alam Universitas Negeri Surabaya,” Paradigma 5, no. 1 (2016): 52. 
39 Ibid. 
40 Ibid. 



 

 

Mohamad Refansa Rafly Pasa, Haqqul Yaqin 

| Journal of Islamic Philosophy and Contemporary Thought 144 

attractive to humans, especially the opposite sex, but want to look 

beautiful before Allah. For niqab-wearing women, the niqab is a form 

of resistance to maintain their rights and dignity as women who obey 

the teachings of Islam. Women's dignity needs to be enhanced with 

gratitude as a woman.41 

The reasons why women wear niqab are often influenced by 

their environment, such as family, boarding school, or the general 

public. The surrounding environment encourages them to dress in 

accordance with the rules of the religion they believe in. It is this 

encouragement and guidance from the surrounding environment that 

eventually makes women decide to wear the niqab. This guidance is 

usually obtained from kiai or ustad at the boarding school. 

Niqab-wearing women often wear dark-colored cloak-like 

clothing with their niqabs, and they remain active in carrying out 

various activities without hindrance. Their style of dress is considered 

traditional by society, including university students.42 However, niqab-

wearing women try to keep up with fashion developments, while still 

adhering to Islamic law. They adapt their clothing to the trends of the 

millennial era without abandoning religious principles. 43 

Niqab-wearing women in some statements from students are 

more closed in interactions, especially to the opposite sex. Researchers 

found that there are some niqab-wearing women who are active by 

opening themselves in interacting in social environments such as 

joining several organizations and being active in lecture classes and 

friendships whether in the environment of study program students, 

faculties, universities, organizations, even in general in society. 

Opening up is the beginning of personal contact followed by 
 

41 Asti Inawati, “Peran Perempuan dalam Mempertahankan Kebudayaan Jawa dan 

Kearifan Lokal,” Musawa: Jurnal Studi Gender dan Islam 13, no. 2 (2014): 195, 

https://doi.org/10.14421/musawa.2014.132.195-206. 
42 Ilvani Fylandita Vristiandaniva dan Wiwid Noor Rakhmad, “Studi Semiotika 

Representasi Identitas Selebgram Perempuan Bercadar dalam Media Sosial 

Instagram,” Interaksi Online 7, no. 3 (2016): 218. 
43 Anitia Rahmanidinie dan Astri Irtiani Faujiah, “Adaptasi Busana Muslimah Era 

Milenial: Antara Tren dan Syariat,” Islamika: Jurnal-Jurnal Ilmu Keislaman 22, no. 1 

(2022): 85–86, https://doi.org/10.32939/islamika.v22i01.1116. 
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interaction, communication, and finally the transition of messages that 

occur between individuals and groups.44 

Niqab wearers reveal that the way they dress is an effort to be 

close to Allah. The niqab is a symbol of self-awareness, obedience, 

piety, in order to achieve Allah’s pleasure. The niqab can be an alarm 

for women to control their behavior and everything so as not to 

commit immorality. Niqab-wearing women emphasize to walk 

towards goodness and avoid sin for the sake of responsibility to keep 

from the sins committed.  

Wearing niqab is an expression of Islam that is believed by 

niqab-wearing women as a path to goodness. Religion is believed to be 

a guide for its people to get to the ultimate happiness, namely the 

afterlife. The freedom in question is that humans are free to take and 

determine what they consider in accordance with religious norms with 

one goal, namely getting closer to God. According to Elizabeth K. 

Notingham, religion is a symptom that exists and occurs in various 

places, and religion is related to human efforts to measure the meaning 

of their own existence and the existence of the universe. Religion 

evokes perfect inner happiness and fear. Attention to the invisible 

world such as the afterlife, but religion is always involved in daily life in 

the world, both individual life and social life.45 

 

Concluding Remarks 

The phenomenon of stereotypes among students develops due 

to various factors. The spread of these stereotypes starts by word of 

mouth and grows rapidly with the support of mass media. One 

example can be seen from the statements of students interviewed on 

the topic of niqab-wearing women, where stereotypes against niqab-

wearing women do exist and develop among UINSA students. 

Studies on the phenomenon of niqab-wearing women reveal 

that the meaning behind the donning of the niqab is often not in line 

with the stereotypes circulating. This study uses the theory of symbolic 
 

44 Alo Liliweri, Makna Budaya dalam Komunikasi Antar Budaya, (Yogyakarta: LKiS, 

2002), 33. 
45 Bambang Syamsul Arifin, Psikologi Agama (Bandung: Pustaka Setia, 2008), 142-143. 
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interactionism, where UINSA students are the object of research, and 

niqab-wearing women are the subjects. This shows that there is a 

difference in meaning between the physical symbols worn and the 

perception of society. We analyzed the meaning of the niqab by 

exploring the reasons for the niqab-wearing women themselves. The 

results show that students’ misunderstanding of the niqab symbol is 

often caused by ignorance of the personal reasons behind the niqab, 

which are different from the general perception developed in the 

campus environment. 
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