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Abstract: As a country with six officially recognized religions, Indonesia faces 

significant challenges in fostering interfaith harmony amidst its diversity. One 

factor influencing this dynamic is the role of social media, which can be used to 

promote religious tolerance and create spaces for interfaith dialogue. As a 

popular social media platform, YouTube has become an important medium for 

presenting interfaith dialogue content that encourages diversity awareness. One 

YouTube channel offering such content is Daniel Mananta’s channel, with his 

program “Daniel Tetangga Kamu” (Daniel, Your Neighbour), which features 

interfaith dialogue. This study aims to analyze how religion and interfaith 

dialogue are represented in the program, using Stuart Hall’s theory of 

representation. This study examines five video podcasts containing interfaith 

dialogue with guests from various religious backgrounds, selected based on the 

highest number of viewers during the 2021-2022 period. The results indicate that 

Daniel Mananta presents four typologies in depicting religion: inclusivism, 

pluralism, eclecticism, and universalism, reflecting a tolerant attitude toward 

religious differences within Indonesian society. 
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Introduction 

As is widely recognized, Indonesia is a nation that formally 

acknowledges six distinct religious doctrines on a state-sanctioned 

basis. Each of these religions is characterized by its own unique set of 

rules, teachings, and practices of worship.1 This profound plurality and 

diversity are a reflection of the rich tapestry that characterizes 

Indonesian society. However, this religious diversity in Indonesia poses 

significant challenges, particularly in terms of societal cohesion and 

the facilitation of inter-religious harmony.2 Not infrequently, this 

plurality gives rise to conflicts within communities where members 

have not fully comprehended and embraced the nuances of their 

differences. Consequently, instances of intolerance persist.3 

In this context, social media plays an important role in 

constructing perspectives related to religious diversity. This is based on 

the fact that today’s life is greatly influenced by technology. In relation 

to religious diversity, social media can make a major contribution to 

building a multicultural society like Indonesia in several ways. First, 

social media can introduce and instill values of religious tolerance to 

the wider community. Second, social media encourages the growth of 

social care among the community. Third, social media helps to instill 

an attitude of “inviting” rather than “judging,” so that the community 

can be more thoughtful in dealing with problems in the midst of 

multicultural life.4 With social media, the community is expected to be 

 
1 Edy Chandra, “Youtube, Citra Media Informasi Interaktif Atau Media Penyampaian 

Aspirasi Pribadi,” Jurnal Muara Ilmu Sosial, Humaniora, Dan Seni 1, no. 2, 2017: 406-

407. 
2 Greg Barton, Ihsan Yilmaz, and Nicholas Morieson, “Authoritarianism, Democracy, 

Islamic Movements and Contestations of Islamic Religious Ideas in Indonesia,” 

Religions 12, no. 8 (August 2021): 641, https://doi.org/10.3390/rel12080641. 
3 Agus Akhmadi, “Moderasi Beragama Dalam Keragaman Indonesia Religious 

Moderation In Indonesia’s Diversity,” Jurnal Diklat Keagamaan 13, no. 2, (2019): 45–

55. 
4 Mas’udi, “Peranan Media Dalam Membentuk Sosio-Kultur Dan Agama Masyarakat,” 

At-Tabsyir: Jurnal Komunikasi penyiaran Isla 1, no.2, (2013): 216; Muhammad Anas 

Ma`arif, Muhammad Husnur Rofiq, and Akhmad Sirojuddin, “Implementing Learning 

Strategies for Moderate Islamic Religious Education in Islamic Higher Education,” 
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able to build public opinion and create a space for dialogue and 

exchange of ideas for all circles.5 

One of the social media platforms that is often used to voice 

issues related to religion is YouTube. This platform allows users to 

interact, participate, share, and connect without the limitations of 

space and time. The development of YouTube has had a major impact 

on social change in society. This is due to the diversity of creativity in 

the content that is shown, including messages related to social reality. 

YouTube is not only a means of entertainment, but also a channel for 

learning and getting to know religion. Currently, religion has become 

quite a trending topic on YouTube, with a lot of content presenting 

religious studies to interfaith dialogues.  

One YouTube channel that presents cross-religious content is 

Daniel Mananta’s YouTube channel. The channel has been a favorite of 

the public since its launch in 2020, with more than 1.58 million 

subscribers and several of its videos making it into YouTube’s top 10 

trending videos.6 One of the interesting contents is “Daniel Tetangga 

Kamu” (Daniel, Your Neighbor) which presents interfaith dialogues 

with speakers of different faiths. In this program, Daniel Mananta 

interacts with speakers from various religious backgrounds, creating a 

space for dialogue that shows the representation of religious diversity. 

From these YouTube shows, there is a message delivery that 

aims to expose reality, provide enlightenment, and make people 

aware. These messages can be categorized as a form of representation, 

because in these videos there are discussions related to religious 

teachings, spiritual values, ways of communicating with God, to the 

religious experiences of interfaith speakers. This representation comes 

in the form of interesting, communicative, and sometimes implicit or 

 
Jurnal Pendidikan Islam 8, no. 1 (June 6, 2022): 75–86, 

https://doi.org/10.15575/jpi.v8i1.19037. 
5 Anton Widodo, Muhajir, Wawan Trans Pujianto, “Media Dalam Membentuk Kultur 

Agama Masyarakat”, Communicative: Jurnal Komunitas Dan penyiaran Islam 2, no. 1 

(2021): 2, http://dx.doi.org/10.21043/at-tabsyir.v1i2.434. 
6 Channel Youtube Daniel Mananta, https://youtube.com/@DanielManantaNetwork , 

diakses 25 November 2022. 

https://youtube.com/@DanielManantaNetwork
https://youtube.com/@DanielManantaNetwork
https://youtube.com/@DanielManantaNetwork
https://youtube.com/@DanielManantaNetwork
https://youtube.com/@DanielManantaNetwork
https://youtube.com/@DanielManantaNetwork
https://youtube.com/@DanielManantaNetwork
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explicit discussions. However, this representation is still a pseudo-

reality that requires further research, especially considering that the 

phenomenon of intolerance on social media is still common. 

Therefore, interfaith content like this is very interesting to study. 

In this research, we selected five interfaith video podcasts from 

Daniel Mananta’s channel based on the highest number of viewers in 

the period 2021–2022. The selected videos include two with Islamic 

speakers (Ustaz Abdul Somad and Habib Husain), one with a Hindu 

speaker (Oka Antara), one with a Buddhist speaker (Reza Arab), and 

one with a Protestant speaker (Donnie Sibarani). The dialogues in the 

video will be recorded and transcribed for analysis using qualitative 

descriptive methods. The researcher uses Stuart Hall’s theory of 

representation to examine two main aspects: First, how Daniel 

Mananta classifies religion, and second, how religion is represented in 

his YouTube content. This study aims to understand how interfaith 

dialogue creates discourse in communication between interfaith 

characters. 

 

Religious Typology in Daniel Mananta’s YouTube Content 

Based on the research that the researcher has done, 4 typologies 

have been found in Daniel Mananta’s dialogues/statements with his 

sources. The 4 typologies are inclusivism, pluralism, eclecticism, and 

universalism. However, not all of Daniel Mananta’s dialogues show the 

same results for each source. For this reason, to make it easier to 

understand, the researcher will explain Daniel’s dialogues with his 

sources in more detail as follows: 

The first typology, inclusivism, is a view that considers that 

outside of the religion he embraces, there is also a truth, even if it is not 

as perfect or real as the religion he embraces. In this view, there is still 

theological and faith tolerance.7 In the view of inclusivism, in this 

 
7 Zamakhsari, “Teologi Agama-Agama Tipologi Tripolar; Eksklusivisme, Inklusivisme 

Dan Kajian Pluralisme,” Tsaqafah: Jurnal Agama dan Budaya 18, no. 1 (Juni 2020): 35-

9, 10.32678/tsaqofah.v18i1.3180; Muhammad Alqadri Burga and Muljono Damopolii, 

“Reinforcing Religious Moderation through Local Culture-Based Pesantren,” Jurnal 

Pendidikan Islam 8, no. 2 (December 31, 2022): 145–62, 
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religion there are two assumptions, namely the view that supports it as 

a form of approach in inter-religious relations, namely by believing in 

the ideology of one’s own religion. And the second is that it will not 

cause something unpredictable that can damage the social order in 

religion because each of the religious communities provides 

opportunities for other religions. In this study, the author finds a 

correspondence between Daniel Mananta’s dialogues and this 

typology, which can be proven from the following sentences by Daniel 

Mananta: 

Table 1. 

Texts of inclusivism in Daniel Mananta’s dialogue with Ustad Abdul 

Somad 

No Text 

1 
I very much agree, about letting go, surrendering to God. And I see, 

on the basis of love, the love of God Himself.  

2 
But if the Prophet had time to say, “that people enter heaven not 

because of their deeds but because of God’s love”  

3 
The punishment remains, but His love is far greater than the 

punishment. 

In the first table, Daniel Mananta discusses his belief in God’s 

love for his creatures based on the story told by Ustadz Abdul Somad 

and also from some of the preaching he has heard.  

...I very much agree, about letting go, surrendering or 

submitting to God. And I see, on the basis of love, the love of 

God Himself (table). 

The sentence indicates that Daniel Mananta’s belief in God is 

informed by his Christian perspective. In essence, the concept of God’s 

love and compassion signifies a benevolence bestowed upon humanity 

to facilitate their salvation in both this temporal realm and the 

celestial one. This benevolence is purportedly derived from the 

virtuous actions and meritorious deeds accumulated during one’s 

 
https://doi.org/10.15575/jpi.v8i2.19879; Suwarjin, “Achieving Religious Harmony 

through Fiqh Wasatiyah,” Manchester Journal of Transnational Islamic Law and 

Practice 19, no. 2 (2023): 145–61. 
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lifetime. This assertion is further elaborated upon through the 

perspective of Ustad Abdul Somad, who posits that individuals attain 

salvation through God’s benevolence. This assertion suggests that 

Daniel Mananta does not reject the notion that adherents of other 

religious traditions may also attain salvation through their respective 

creeds. This suggests that Daniel Mananta subscribes to the notion of 

salvation bestowed upon his community (Muslims) by God. This 

notion is further accentuated by his subsequent statement:  

...The punishment remains, but His love is far greater than the 

punishment. Table 3. 

According to the aforementioned statement, Daniel Mananta’s 

theological perspective is characterized by a nuanced view of divine 

retribution and salvation. While acknowledging the concept of 

retribution for human sins as outlined in religious law, he also posits 

the belief that individuals can attain salvation through divine grace. 

The belief system under scrutiny is characterized by an overarching 

notion of God’s compassion, which is regarded as the ultimate force 

that bestows salvation and the opportunity to attain heavenly bliss. 

This overarching belief supersedes the concept of retribution, which is 

perceived as a secondary aspect of divine justice. 

Table 2. 

Texts of inclusivism in Daniel Mananta’s dialogue with Habib Husein 

No Text 

1 

Sorry, Habib Husein, I want to ask because I feel very curious. When 

exactly did you experience a transition in perspective—from seeing 

God as a punishing and calculating Being, to God as loving and 

compassionate? 

2 

Since I was a child, I have been taught that basically everything 

begins and ends because of love; because Allah is the Most Loving 

and Loving God. 

3 

But I don’t know why I learned so much about values that I realized 

that I also feel that what Habib said is also taught in Christianity, the 

language may be different.  

In the first table, Daniel Mananta talks about God’s grace. In this 

dialogue, Daniel Mananta and Habib Husein discuss God’s nature as a 
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giver of grace. At first, their conversation/dialogue discusses Habib 

Husain’s view of God as the ultimate punisher. This view is based on 

their belief in a day of reckoning. However, in another text (see Table 

2), Daniel Mananta agrees that it is based on the love of God.  

...all because Allah is full of love. 

This sentence is a statement by Daniel Mananta in response to 

Habib Husain’s answer about his view of God as being a great punisher 

and calculating, becoming a God who gives mercy to his people. This 

indicates that Daniel Mananta also believes that God also gives mercy 

in other religions. And this is also reinforced by his statement (see 

Table 3) that Daniel Mananta agrees and even considers it to be the 

same as the values and teachings in the religion he embraces 

(Christianity). 

Table 3. 

The texts of inclusivism in Daniel Mananta’s dialogue with Reza Arap 

No Text 

1 

 

Did you know that God loves His creation very much? God loves His 

creatures so much that He promises the best and wants us to live life 

to the fullest. For me, it’s a simple but profound answer. When 

someone believes in a higher power—God—who truly loves them 

that deeply, then that belief brings the hope that He will not let us 

fall, fail, or be helplessly lost. Those are the kinds of things I mean. 

As illustrated in the aforementioned table, Daniel’s discourse 

unveils God’s benevolence towards His creation. This revelation is 

manifested through the bestowal of divine gifts upon his people, 

signifying an affectionate and benevolent disposition towards his 

followers. The context of Daniel Mananta’s statement suggests that, for 

his people, the existence of God is a reality. It is noteworthy that 

Daniel does not specify his own religious affiliation, whether Christian 

or Hindu, as is the case with Reza. However, it is generally held that 

God bestows good things upon his people. In light of the 

aforementioned typological texts of inclusivity, it is evident that Daniel 

Mananta, a Christian, holds the belief that individuals of other 
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religious affiliations, in addition to his own, have the potential for 

salvation through their own religious traditions. 

The second typology, pluralism, is broadly a view or 

understanding that respects differences in a society and allows these 

different groups to maintain their respective cultures.8 In 

Komaruddin’s view, pluralism is the view that all religions are equally 

valid paths to the core of religious reality. No religion is seen as 

superior to another by assuming that all are equally valid paths to God. 

In this study, the author finds agreement with this typology, which can 

be proven from the following sentences by Daniel Mananta: 

Table 4.  

Texts of pluralism in Daniel Mananta’s dialogue with Ustad Abdul 

Somad 

No Text 

1 Today, in every religion, there are people who practice their religion 

because they feel God’s love, and there are also those who do so out 

of fear of punishment or sin. In other words, some practice religion 

in a love-based way and others in a fear-based way. Honestly, I admit 

that in the past I belonged to the second category—practicing 

religion out of fear. However, an event in my life changed everything. 

I had experienced loss of voice, loss of identity, and falling into a 

state of depression. From that point on, I began to take a deeper 

spiritual journey and transformed into someone who lived a 

religious life based on love. Now, I feel that because of God’s great 

love in my life, I perform various religious rituals as a form of 

gratitude and an expression of thanks.  

2 And after that, there must have been a lot of fear, but how can that 

love be stronger and greater than the fear faced by Abdul Somad and 

maybe people who are currently facing worries and fears in their 

lives can also be inspired by that love, because God’s love is far 
 

8 Ibid; Yusuf Rahman, Kholid Al Walid, and Humaidi Humaidi, “Critical Thinking and 

Religious Moderation: Instilling Religiously Moderate Values through the Teaching of 

Islamic Philosophy in Indonesia,” JOURNAL OF INDONESIAN ISLAM 16, no. 1 (June 1, 

2022): 49–74, https://doi.org/10.15642/JIIS.2022.16.1.49-74; Sara Cvetkovska, Maykel 

Verkuyten, and Levi Adelman, “Being Tolerated and Minority Well-Being: The Role of 

Group Identifications,” International Journal of Intercultural Relations 74 (January 1, 

2020): 161–73, https://doi.org/10.1016/j.ijintrel.2019.10.010. 
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greater than their fears. 

In the first text, (see table 1) Daniel Mananta talks about how 

humans worship. However, in the second text, he says that he also 

does the same thing regarding consistency in worship based on fear of 

punishment. On the other hand, in the third text, Daniel Mananta 

realizes that worship is a very spiritual thing, a true path to God, a good 

path. Therefore, as a form of gratitude to God, one must perform rituals 

or worship without any sense of fear in oneself. He feels this because 

he feels and realizes God’s love for him. This is evidenced by his 

sentence (see table 2). 

In the aforementioned statement, Daniel Mananta inquired 

about Ustadz Abdul Somad’s perspective on the human tendency to 

cope with anxiety and fear in ritualistic and spiritual practices. This 

inquiry exemplifies a non-discriminatory stance, irrespective of Ustadz 

Abdul Somad’s Islamic faith. This observation suggests a recognition 

on Daniel Mananta’s part that other religious traditions are equally 

valid pathways to spiritual fulfillment and a shared understanding of 

the divine. The pursuit of God’s love, as articulated in this statement, is 

believed to portend favorable outcomes in future lives. 

Table 5. 

Texts of pluralism in Daniel Mananta’s dialogue with Habib Husein 

No Text 

1 I often ask my friends a question: Do you worship God or worship 

religion? Because if someone worships religion, then debates about 

religious differences will continue to occur. However, if what is 

worshiped is God, then there will be nothing to debate. We all, 

basically, worship the same God. And although it may sound 

controversial, I believe that God also has a religion. 

2 Habib Husein once said that no matter what we do, no matter how 

much charity and reward we accumulate, it will never be enough to 

cover our sins. This is because, until the end of our lives, we are 

human beings who have the potential to make mistakes and commit 

sins. Then, how can someone get into heaven? Habib explained that 

true paradise is not the result of calculating rewards alone, but is a 

form of grace from Allah.  
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In the first column, Daniel Mananta responds to a chat with 

Habib about tolerance. He is of the view that all religions worship God 

and do not consider their religion to be superior to other religions. This 

is evident from his statement (see column 1). 

In column 2, Daniel alludes to the fact that the worship or 

rewards during one’s life in this world will not be able to erase the sins 

that have been committed, but that God’s grace will always accompany 

His creatures. From this explanation, it can be said that Daniel 

Mananta views all religions as true and as the right path to God. As he 

said in the first table, he does not differentiate in terms of religion, but 

they are all creatures who worship God. Thus, all creatures will receive 

God’s grace. 

Table 6. 

Texts of pluralism in Daniel Mananta’s dialog with Donnie Sibarany 

No Text 

1 The event really happened, and through this experience I realized 

that the real war we face is not against other human beings, but a 

spiritual war. When human beings wage war against each other and 

hurt each other, in truth it is not one side that wins, but rather the 

power of darkness that achieves victory. The power of darkness 

works by changing the hearts of human beings to hate each other, 

thus creating division. In such conditions, no party truly wins—

everyone loses. Victory lies in the hands of the dark forces that 

succeed in dividing. 

2 This is why I believe that as human beings, we must train and 

fortify ourselves. We need to build a close and intimate relationship 

with God in order to be able to face and win the spiritual warfare—

a struggle that is invisible to the eye, but real in its influence. 

In the first column, it can be seen that Daniel Mananta alludes to 

the matter of spiritual warfare, which is something that Donny 

Sibarany has experienced. In his statement, Daniel Mananta stated 

that he had studied the spiritual matters that Donny had done (see 

column 1). In his statement, he agreed that every human being 

experiences a spiritual battle within himself. However, what 

distinguishes Donny Sibarany’s experience is that it leads to a spiritual 

battle that leans more towards the dark side.  
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Daniel Mananta realized that the dark side is not a good thing, it 

actually makes you fall even further. Therefore (see column 2). Daniel 

revealed that in order to avoid things that lead to the dark side, one 

must always fortify oneself by having an intimate relationship with 

God. This indicates that Daniel Mananta believes that everything in 

religion is basically a path to God. By always maintaining a relationship 

with God, of course, humans will find it easy to reach their God.  

Table 7.  

Texts of pluralism in Daniel Mananta’s dialog with Oka Antara 

No Text 

1 At that point, it seems like you are starting to turn back towards 

God. When you feel small, powerless, and insignificant, the question 

arises within you: “What exactly is my purpose in this world?” This 

question arises as part of the search for existential meaning. 

2 What I mean is, it turns out that whatever we do has an impact—

there are effects that arise, both in degree and in specific forms. And 

in the end, when the search process began—as we had talked about 

on the phone before—I was curious, because if I’m not mistaken, 

you then embarked on a spiritual journey, a search for truth. Perhaps 

starting with an exploration of Hindu teachings, or even of various 

other beliefs. 

In the first column, Daniel Mananta alludes to the issue of Oka 

Antara who talks about his spiritual journey. In his response, Daniel 

Mananta responds that in the end Oka Antara returns to the path of 

the Almighty. In this case, it can be said that the intention of Daniel 

Mananta’s statement is to reveal that basically religion is the same 

path to God. With his belief in Hinduism (Oka Antara), this made him 

understand that the good path is the path to the Almighty.  

Furthermore, in his statement in the second column, Daniel 

Mananta responded to the influence exerted by Oka Antara after 

choosing to turn to the Almighty. This further reinforces the fact that 

religion is indeed the path to God, as in his statement to Oka Antara: 

You finally start this spiritual journey to begin searching 

for the truth. 
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This statement indicates that the more one deepens their 

spirituality, the more they will discover the truth. This means that for 

every religious person, the more they deepen their spirituality, the 

easier it will be to discover the truth (the path to God). 

 

 

Table 8.  

Texts of pluralism in Daniel Mananta’s dialogues Reza Arap 

No Text 

1 This means that you studied various religious teachings—Islam, 

Christianity, Hinduism, and some of Buddhism. Although your 

exploration of Buddhism may not have been very deep, in the end 

you chose the path of Buddhism. From the interviews I heard, it 

seems that what most attracts your attention are the humanitarian 

values that are upheld, even placed above everything: love for fellow 

human beings as the highest principle. That seems to be the main 

attraction of Buddhism for you. It is also possible that spiritual 

practices such as meditation or prayer with incense also enrich the 

experience. 

2 In your opinion, each religious tradition has its own divine 

characteristics—for example, in Islam God is described as All-

Merciful and All-Compassionate, while in the Christian tradition 

there is the concept of God’s grace through Jesus Christ. All of this 

shows that a higher power is indeed present and recognized in 

various forms. 

3 What I appreciate about your statement is a very healthy attitude of 

respect for this divine force—God. For many of us, even religious 

ones, tend to limit the concept of divinity to resembling a figure who 

can be “called” or “accessed” transactionally, like the genie in the 

story of Aladdin. In this view, prayer only comes when difficulties 

arise, and the relationship with God becomes very much a matter of 

request. Meanwhile, you demonstrate a much more mature and in-

depth perspective on this almighty force—an approach full of 

respect and healthy spirituality. 

In the first text, Daniel Mananta seems confused about Reza 

Arab, as he is someone who studies all religions. (See column 1). 
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However, in the second text, he clearly revealed that Reza had chosen 

Buddhism as his religion. In the third text, he stated that Reza was 

interested in Buddhism because of his humanity. In Buddhism itself, 

humanity is above everything, because for him, as long as his humanity 

is well taken care of, his relationship with God will always be good. 

Furthermore, in column 2, Daniel Mananta asked about Reza Arab’s 

belief in God. Where he reflects that God is a bigger power that is so 

extraordinary towards his people. This indicates that God does indeed 

always give good things to his people with the scale of his bigger 

power. And in the third column, Daniel Mananta reacted that he really 

liked how Reza Arab defined and reflected on God. He really liked 

Reza Arab’s opinion that God is not a transactional tool. In this case, it 

indicates that Daniel Mananta believes that God is something very 

spiritual with great power. 

The third typology, eclecticism, according to Komaruddin in 

Zamakhsari (2020), eclecticism is a view or attitude that tries to choose 

and bring together various aspects of religious teachings that are 

considered good and suitable for oneself.9 In this study, the author 

finds a match with this typology, which can be proven from the 

following sentences by Daniel Mananta: 

Table 9 

Eclectic texts in Daniel Mananta’s dialogue with Ustad Abdus Somad 

No Text 

1 Do it wholeheartedly. Especially for those of you who like stories 

about God’s love in a person’s life, and how we always cling to 

Him—to God. Every time I listen to such a story, there is always a 

new lesson that I learn. Today, I even follow the studies presented 

by the Ustadz in a marathon—up to four or five sessions at a 

time—and they all have a deep meaning. 

In the text above, Daniel Mananta alludes to the love of God in 

Ustadz Abdul Somad’s studies. And he feels that everything that Ustad 

Abdul Somad has revealed is interesting and good for him. This is 

indicated in his statement “... Because every time I hear it, there is 

 
9 ibid 
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something new that I learn”. This statement indicates that Daniel 

Mananta feels comfortable with the things conveyed by Ustadz Abdul 

Somad regarding the study of Islam. 

Table 10.  

Eclectic texts in the dialogue between Daniel Mananta and Habib 

Husein 

No Text 

1 For me, the concept of “the art of seducing God” is truly touching 

and relevant, especially since I had a chance to discuss it with my 

wife just this afternoon. I feel that there are so many extraordinary 

stories, and I really enjoy listening to them—especially the stories 

in the Qur’an. In fact, I am also interested in reading the Bible 

because there are very powerful and inspiring stories—in fact, I 

think they can be more interesting than fiction series like Game of 

Thrones. 

2 Currently, I am trying to read and understand the contents of the 

Qur’an, because I want to know and feel directly how the God we 

worship—the Most Gracious and Most Merciful—is presented in 

the holy text. It turns out that the loving God is indeed present and 

felt by all of us, regardless of our beliefs. 

In the first text, Daniel Mananta talks about his interest in the al-

Quran. This indicates that Daniel Mananta thinks that the al-Quran 

(the holy book of Muslims) suits him. This is made clear by his 

statement that he really likes the stories in the al-Quran. 

From this statement, it means that Daniel Mananta considers 

and feels that the teachings contained in the Koran are good even 

though he is a Christian. Not only that, but the statement also indicates 

that Daniel is always studying the Koran, as evidenced by his 

statement in (see column 2). 

The fourth typology, universalism, is defined by Komaruddin in 

Zamakhsari (2020) as a perspective that posits the uniformity and 

interconnectedness of all religious traditions.10 In this study, the author 

finds agreement with this typology, a notion substantiated by the 

following statements by Daniel Mananta: 

 
10 Ibid. 
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Table 11. 

Texts of universalism in Daniel Mananta’s dialogue with UAS 

No Text 

1 Because the Creator already knows what is best for His creation. 

2 Yes, in every religion there are definitely extremist groups. 

In the first text, Daniel Mananta describes that God (the 

Creator) knows everything that is good for his people (his creation). In 

this case, it indicates that Daniel believes that in other religions (Islam) 

it is also the same that their God also knows all things that are good for 

his people. Furthermore, in the second table, Daniel Mananta responds 

that in every religion there are extremist movements. This indicates 

that Daniel Mananta agrees or believes that in every religion it is the 

same as Daniel Mananta’s expression. 

Table 12.  

Texts of universalism in Daniel Mananta’s dialogue with Habib Husein 

No Text 

1 But I don’t know why I learned so much about values that I feel 

myself that what Habib said is also taught in Christianity, the 

language may be different, right? But the point is that there were so 

many things that I was told, I said oh in the Bible it says like this. 

2 This afternoon, I had a chance to discuss with my wife about God’s 

loving concept. It turns out that there is a teaching that states that 

our God can be seduced. In the Gospel, there is a verse that 

emphasizes that God never changes. It is true that God is a constant 

figure—from the past to the present—and He is the same God who 

never changes. 

3 Fasting, for me, has a very important purpose, which is to overcome 

the worldly distractions that often divert our attention. Fasting is not 

a teaching that only exists in Islam; even in the Catholic tradition, we 

are currently entering the pre-Easter period which also involves 

fasting and abstinence. In Christianity, there is also what is known as 

the fast of Daniel. In Islam, we are entering the month of Ramadan, 

which is also a time for fasting. So, actually, what is the basis of this 

teaching of fasting? 
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In the text, Daniel Mananta conveyed that he felt that there were 

similarities between what was taught in Islam and Christianity. He 

agreed that the values taught by Islam were also taught in his religion 

(Christianity). This sentence indicates that Daniel Mananta considers 

all religions to be the same, as evidenced by his statement that he feels 

that the values contained in other religions are the same as his own. 

Furthermore, in the second column, Daniel Mananta alludes to 

the consistency of God. In this case, he is of the view that all religions 

have the same opinion that God is the same, and God never changes. 

Although he is a Christian, Daniel and Habib Husein Ja’far both have 

the belief that there is only one God, the God they worship, and He will 

never change. 

Then in the 3rd column, Daniel Mananta alludes to the issue of 

fasting. Daniel Mananta expressed his opinion that fasting is not only 

found in Islam, but in the religion he believes in (Christianity) there 

are also teachings related to fasting. In his statement, Daniel Mananta 

signaled that every religion is the same. This can be seen from one of 

the teachings he has mentioned, namely the recommendation to fast. 

Table 13. 

Texts of universalism in Daniel Mananta’s dialogue with Oka Antara 

No Text 

1 In my understanding, the main reason why God deserves to be 

worshiped is because humans were created with the purpose 

of worshiping Him. Worshiping God is the most appropriate 

form of worship, because God can never be taken from our 

lives. God is eternal, not temporary, and always present in our 

hearts. Therefore, only God is fully worthy of worship. 

2 I also pondered that, as stated in the quote which I think is 

very powerful, humans were indeed created to worship 

something. So, worshiping God is the truest and most 

meaningful form of worship. Because, as you said before, 

worshiping God is the main purpose of human existence. 

3 Thus, I believe that humans, throughout their lives in this 

world, should make worship of God their primary purpose. 
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That is the meaning of human existence: to worship and draw 

closer to the Eternal God. 

In the first statement (see column 1), Daniel Mananta stated that 

religious people are basically created to worship. This is because 

humans must have a guideline in their lives, with religion, humans will 

have a purpose in the afterlife.This is because life in this world is not 

eternal. Everything in this world can be lost and disappear except God. 

This is supported by Daniel’s statement (see column 2) 

This sentence indicates that Daniel Mananta agrees that humans 

were created to worship, this is also supported by some of his 

statements (see columns 2 and 3) which reveal that basically all 

humans are the same, created to worship God no matter what religion 

they believe in. 

Table 14. 

Texts of universalism in Daniel Mananta’s dialogue with Reza Arap 

No Text 

1 It is not just about happiness, but about how someone is able to bring 

out meaningful emotions. In my opinion, a person’s life will 

ultimately be seen from the traces he leaves behind after his death. 

We can judge the “fruit” of his life: whether the fruit is sweet or bitter. 

That is, whether his presence in this world has an impact that 

beautifies the lives of those around him, or makes them feel even 

more bitter. 

In the table above, Daniel Mananta alludes to human life in this 

world and in the afterlife. The sentence means how Daniel Mananta 

reflects on the teachings of life, which he mentions as something sweet 

and something bitter. This can be interpreted as something good or 

bad that humans have done. In this statement, Daniel Mananta seems 

to reflect on how humans act in their lives and how this greatly affects 

their future lives. Where things are good (sweet), good things will 

come, and vice versa. And of course, this also applies to all religions, 

including Buddhism. 

The texts above have shown how Daniel Mananta typologizes 

religion. From the various explanations of the texts above, it can be 
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understood that Daniel Mananta typologizes religion based on the 

typology of diversity among religious communities. Although the 

typology results of each informant are different, all of them have the 

same consistency, leading to a typology of diversity with mutual 

appreciation and respect for everything mentioned or explained by the 

informant. 

 

Religious Representation in Daniel Mananta’s Podcast from the 

Perspective of Stuart Hall’s Theory of Representation 

In this section, the researcher will analyze the researcher’s 

findings using the theory of representation put forward by Stuart Hall 

to find out how he represents religion in his YouTube shows. 

Representation itself is a production of meaning through language, 

where meaning can be produced using language and is capable of 

being exchanged between members of society. In this case, various 

meanings will be integrated according to the reality in everyday life as 

what is consumed by humans. In some circles or societies, giving 

meaning can be done in various ways, such as expressing oneself, 

through an image that is created, a way of clarifying, or through the 

values presented.  

In this case, as the meaning constructed by Daniel Mananta 

through his YouTube show by presenting interfaith dialogue content. 

Daniel Mananta’s YouTube show is quite in harmony and accordance 

with the representation expressed by Stuart Hall.11 This is in line with 

the concept of representation put forward by Stuart Hall, that 

representation works through the concepts of thought and language, 

which can be seen in the conversation, Daniel Mananta’s responses to 

his sources. This is intended to mean that Daniel Mananta’s responses 

are a concept in his mind so that he is able to construct a meaning 

through the language he expresses. 

Based on the process of representation approach that Stuart Hall 

revealed, there are 3 processes of approach including; (1) reflective 

representation, (2) intentional representation, and (3) constructional 
 

11 Stuart Hall. “The work of representation: Representation Cultural Representation 

and Signifying Practice (London: Sage publication, 2003).  
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representation.12 Reflective representation is language functioning in 

reflecting meaning on a reality. Intentional representation is how 

language expresses the intention of the speaker or communicator. 

Meanwhile, constructional representation is how meaning is produced 

or reconstructed in or through everyday languages. In this 

constructional approach, meaning is not only constructed by 

producers, but also by consumers. In this case, there is a 

correspondence with Daniel Mananta’s dialogues or statements. 

Daniel Mananta expresses or describes religion in his YouTube content 

with language or expressions towards sources of different faiths to him.  

The process of representation is divided into 3 parts, namely 

reflective representation, which is that language functions to reflect 

meaning on a reality, in this case meaning that a language displayed 

will reflect or show a meaning. In this study, based on the results of the 

typology which shows that there are 4 typologies, namely inclusivism, 

pluralism, eclecticism, and universalism, it can be said that this is able 

to reflect a meaning or show how the representation of religion that 

Daniel Mananta wants to display.  

Judging from the results of this typology, Daniel Mananta’s 

statement or conversation is more directed at an attitude that respects 

and honors differences towards the source of information who 

explains religious teachings and the story of his spiritual journey. In 

this case, the author finds that Daniel Mananta wants to reflect or 

show the representation of religion that religion is a peacemaker for 

religious people. As explained by Jalaluddin,13 religion has a very 

important role in creating peace in the lives of religious people. 

Religious teachings are believed to be a guide for self-control in society 

so that a good and peaceful life can be created. In this study, this is 

evident in Daniel Mananta’s attitude of respecting his sources. It can 

be seen from how Daniel addresses, responds to, and gives his opinion 

to his sources without taking sides and thinking he is always right.  

 
12 Cjaire Alexander, Maggie Andrew, David Bosweli, Peter Braham, David 

Calderwood, Jeremy Cooper, Martin Feras, Stuart Hall, Peter Hamüton, and David 

Morley. “Cultural Representations and Signifying Practices” (n.d.).  
13 Jalaluddin, “Psikologi Agama”, Jakarta: PT. Raja Grapindo Persada, (2002): 247-249 
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Then secondly, in this YouTube video, the researcher also found 

that Daniel wanted to show that religion is capable of fostering 

solidarity among others. As Jalaluddin has mentioned regarding the 

function of religion,14 fostering a sense of solidarity among religious 

communities can occur because religious adherents psychologically 

feel that they have something in common in a unity of faith and belief. 

It is this sense of unity that fosters a sense of solidarity, enabling the 

forging of a strong bond of brotherhood. In this study, this can be seen 

in Daniel Mananta’s statements on each typology, which echo what his 

informants have said when discussing their spiritual journeys, enabling 

Daniel and his informants to foster a sense of brotherhood and 

solidarity with one another. 

Daniel Mananta indirectly showed the audience that even in a 

room or chat with speakers who have different beliefs, they are not 

awkward even when discussing religious teachings or spiritual 

journeys. Where this is generally considered to be a sensitive subject, 

Daniel Mananta is able to dispel this assumption with his content. 

Therefore, based on the explanation above, the author finds harmony 

with the assumption of the theory of representation in the first process 

that language functions in reflecting or reflecting a meaning. Where 

this can be seen in his YouTube show that a meaning is reflected or 

generated through the languages used. With the expressions or 

language that Daniel uses, as in the texts on the typologies of 

inclusivism, pluralism, eclecticism, and universalism, he is quite 

capable of showing how he represents religion. 

Intentional representation, that language functions in 

communicating something. In this intentional representation, 

language is communicated according to one’s perspective on 

something. This approach will show a speaker or communicator 

expressing a unique meaning displayed through a language. The point 

of this approach is that the speaker or communicator is the main 

product that gives meaning. In this case, it can be seen from how 

Daniel Mananta communicates religion with his sources. As before, 

 
14 Ibid. 
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based on the results of the typology above, he is able to show and 

express what Daniel Mananta means. Not only that, it can be seen in 

the reflection of meaning that shows that religion as a peacemaker and 

cultivator of solidarity is obtained from Daniel Mananta’s expressions, 

so it can be said that this meaning is generated or inscribed by Daniel 

with his own sources through the language used to convey and 

communicate about religion. In this case, it is enough to prove how the 

language or expressions that Daniel utters are able to express how he 

himself describes or represents the religion.  

Constructional representation, that language functions in 

constructing meaning. Where this meaning is obtained in everyday 

language. In this approach, there are two approaches, namely the 

semiotic and discursive approaches. These approaches are similar to 

the concepts of encoding and decoding, which were also put forward 

by Stuart Hall in his study of the media, that meaning is not only 

packaged or constructed by the speaker or producer (encoding), but 

also by how the consumer reconstructs that meaning (decoding). 

 In this study, it is already clear from the results of the reflective 

and intentional approach that Daniel Mananta (the producer) is a 

product that reconstructs how religion is in his YouTube shows. 

However, as explained, in this approach, this meaning is not only 

constructed by the producer, but the consumer (observer) is also one 

who is capable of reconstructing a meaning. Therefore, in this 

approach, the researcher will include several reactions from 

consumers taken from several comments in Daniel Mananta’s 

YouTube show, as expressed by @aninditak1181, “Hi Daniel... keep up 

the good work! In Indonesia, there should be more podcasts/TV 

broadcasts that promote inter-religious dialogue.” This phrase shows 

appreciation for Daniel’s efforts in promoting interfaith dialogue that 

can strengthen tolerance and mutual understanding. 

Meanwhile, @lisdasaksono5805 appreciated Bang Daniel’s move 

to invite Ustaz Abdul Somad (UAS), a Muslim figure, to his podcast. He 

wrote, “Bang Daniel, who is a non-Muslim, was kind enough to invite 

UAS on his podcast, which was truly universal and objective. This is a 

valuable lesson for netizens who have had negative views of UAS, 
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especially Muslims. If you don’t know the UAS, you won’t love the UAS. 

Thank you, Daniel, the UAS podcast episode has cleared negative 

thoughts about him while reuniting a sense of togetherness and 

peace.” This comment highlights the importance of opening up an 

objective dialogue to build understanding and eliminate prejudice. 

A similar sentiment was expressed by @javalatte2954, who felt 

that he had received many important reminders from the podcast 

discussion. He wrote, “There have been so many reminders from this 

conversation about worship, human behavior, and human nature. How 

to raise the level of our worship (prayer and fasting), from mere 

autopilot rituals to something meaningful and peaceful. The 

importance of controlling oneself to make peace and achieve true 

victory. And a reminder for me too, not to be distracted by the useless 

things around us. Thank you Habib Jafar and Daniel, I will listen to this 

over and over again.” This review illustrates how Bang Daniel’s 

podcasts have a profound impact on his listeners, both spiritually and 

in terms of personal motivation. 

The comments above show where they (the consumers) also 

react or respond in a way that is not too different from what Daniel 

Mananta does to his sources. The above comments also indirectly 

reconstruct a meaning within them. With the languages or expressions 

of the commentators who respect, become inspired, become more 

respectful of watching Daniel Mananta’s YouTube broadcasts 

regarding content with speakers of different faiths is enough proof of 

how religion is represented in this broadcast. 

 

Concluding Remarks 

In this study, based on the transcript results that the researcher 

has done, the researcher found how Daniel Mananta typologizes a 

religion on his YouTube show. The researcher found that there were 4 

typologies shown through Daniel Mananta’s expressions towards his 

sources. The four typologies include (1) Inclusivism, which is shown 

through Daniel Mananta’s expressions and statements which assume 

that besides his religion, other religions also receive salvation from 

their own religion, (2) Pluralism, as shown through Daniel’s 
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expressions and statements which indicate that all religions are the 

same path to God, (3) Eclecticism, as shown through Daniel Mananta’s 

expressions or statements that he feels there are several teachings that 

he feels are suitable and in accordance with what he believes, and (3) 

Universalism, as shown through Daniel Mananta’s expressions or 

statements that all religions are one and the same. 

However, the results obtained from each informant produced 

different typologies, this was because each informant had a different 

background and experience. Although each informant showed 

different typological results, the researcher found that Daniel Mananta 

typologized religion based on the typology of diversity among fellow 

religious believers. Where it can be seen that all of Daniel Mananta’s 

expressions have the same consistency, leading to an attitude of 

religious diversity that respects and honors everything mentioned or 

explained by the informant. 
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